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Kәll sәne w ʔәntu sālmīn! 
Five Dialectal Texts About Muslim Religious Feasts 

in Damascus 

Carmen Berlinches Ramos (University of Vienna) 

Religious festivities are eagerly anticipated in the city of Damascus. The three main 
feasts for most of its inhabitants are Ramaḍān, ʕīd al-fiṭr, and ʕīd al-ʔaḍḥā. Rama-
dan is regarded as especially holy1 because it is the month of the fast,2 with absten-
tion from indecent talk and insulting, the avoidance of actions which might arouse 
passions, recitation of the Qurʔān, and the observance of retreat.3 Ramadan is not al-
ways easy to observe for a Muslim, particularly if it falls in summer, when the tem-
perature in the city can be very high and nights are short. However, it is always wel-
comed because, besides its holiness, it is a month of joy, socializing, and delicious 
food. Ramadan is followed by ʕīd al-fiṭr, “the feast of the breaking of the fast” or 
“the lesser feast”, which lasts three days. Seventy days later, at the time of the Pil-
grimage, is celebrated ʕīd al-ʔaḍḥā “the sacrifice feast”, which lasts four days and 
commemorates Abraham’s willingness to obey God’s command to sacrifice his son.4 

This paper presents five texts related to the above religious celebrations.5 They 
were produced by young educated natives of Damascus and constitute additional 
material about the dialect of the Syrian capital.6 Damascus Arabic is a typical “Syro-
Lebanese” sedentary dialect that has been studied for more than a century (Lentin 
2006: 546), thus it is a very well-known and prestigious one. 

The texts were literally transcribed7 from spontaneous recorded conversations 
and therefore they might contain incomplete sentences and grammatical errors. Be-
cause the topics of the texts are connected with religion, they use specifically reli-

1 It is also the only month of the year mentioned in the Qurʔān (II, 181/165) (Plessner 1997: 417). 
2 Fasting in Ramadan is the Fourth Pillar of Islam. 
3 Cf. Berg & al. 1997: 94. 
4 For these two feasts see Mittwoch 1986: 1007–1008. 
5 I would like to thank Stephan Procházka for the comments and suggestions that he kindly made 

about the last draft of this paper. 
6 All the texts belong to a corpus-based research focusing on youth speech in Damascus. This 

work was conducted between 2007 and 2011, and, except for the texts included in this paper, 
has been recently published (Berlinches 2016). 

7 The transcription used in this paper follows the conventions traditionally adopted in the field of 
Arabic dialectology. 
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gious terms, most borrowed from Standard or Classical Arabic.8 Therefore they also 
show some influence of both varieties and are at a slightly more formal register than 
the language of daily life. The English translations closely reflect the Arabic texts. 
However, in order to make the whole text coherent, minor changes had to be made, 
as addition of conjunctions, other fillers or clarifications, as well as to avoid repeti-
tions or incomplete sentences. 

Finally, it should be mentioned that the most common spoken greeting in Da-
mascus Arabic during these three special days is kәll sәne w ʔәnte sālem / ʔәnti 
sālme / ʔәntu sālmīn,9 the proper reply being w ʔәnte sālem / ʔәnti sālme / ʔәntu 
sālmīn. In written texts, e.g. on greeting cards, ramaḍān karīm is expressed for 
Ramadan and ʕīd mubārak for the other two feasts. 

Informants: 
Ṣalāḥ was born in Damascus in 1985. His parents are from Damascus. The recording 
took place in October 2007 while he was living in Kafarsūse and was in the third 
year of English Philology at the University. 
Sāra was born in Austria in 1989 and moved to Damascus a few months later. Her 
parents are from Damascus. The recording was made in November and December 
2007 when she was living in Rǝkn ǝd-Dīn and had just begun her studies of English 
Philology at the University. 
Bilāl was born in Damascus in 1980. His parents are from Damascus. He had com-
pleted high school. The recording was made in November 2007 while he was living 
in Rǝkn ǝd-Dīn and was employed in a company. 
Batūl was born in Damascus in 1986. Her parents are from Damascus. The recording 
was made in December 2007 while she was living in Mazze and was in the second 
year of Philosophy at the University. 
ʕAmǝr was born in Damascus in 1978. His parents are from Damascus. He had com-
pleted high school. The recording was made in June 2008 while he was living in 
Mazze and working in his own business. 
Nūr was born in Damascus in 1981. Her parents are from Damascus. She studied 
Architecture at the University. The recording was made in June 2008 when she was 
living in Rǝkn ǝd-Dīn and was unemployed. 

8 Standard Arabic is used in education, in many public forums (including the media), in religious 
contexts, and in communication between Arabs from different regions (Owens 2001: 430). 

9 Lit.: “Every year and you (m./f./pl.) are fine”. 
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Texts 
1. Ramaḍān (Ṣalāḥ and Sāra)
(a) (Ṣalāḥ): hallaʔ nǝḥna bәn-nǝsbe ʔǝlna l-mǝsǝlmīn ramaḍān šahǝr muqaddas10. 

yaʕni ramaḍān ʔōkke11 lǝḥna12 lāzem ǝnṣūm bass kamān fi šaġlāt ǝktīr bǝtṣīr bass 
bi-ramaḍān yaʕni sawāʔan13 bǝl-ʕibādāt14 ǝlli mnәtʕabbada, bǝṣ-ṣalāt ǝlli mǝnṣal-
liyya, bǝt-taṣarrufāt ǝlli lāzem nǝḥna nǝtṣarrafa maʕ ǝn-nās. bi-ramaḍān bass bi-
ramaḍān nǝḥna mnǝʕmel hēk ši. fa-fi ʔǝlo rōḥ xāṣṣa ʕan žadd. 

(b) yaʕni masalan nǝḥna l-ʕēle, ʔalīl ǝktīr ǝlli btǝžtǝmeʕ maʕ baʕḍa, yaʕni bikūn ǝl-
ʔabb ǝbyǝštǝġel, ʔaḥyānan ǝl-ʔǝmm ǝbtǝštǝġel, ǝl-ʔūlād15 bǝl-madrase u baʕd ǝḍ-
ḍǝḥǝr bikūnu ʕam-yǝdǝrsu fa-ma byǝžtǝmʕu bi-ʔahāliyyon yaʕni ʕal-ʔakǝl ḥatta 
ma byǝžtǝmʕu. fa-bi-ramaḍān lāʔ, mažbūrīn ʔǝnnon yǝʕʕdu16 sawa. bikūnu ṭūl 
ǝn-nhār ṣāymīn wǝl-masa byǝžtǝmʕu ʕa-lǝ-fṭūr kǝllayāton. fa-hayy ʔawwal šaġle 
bi-ramaḍān, ʔǝnno bižammeʕ ǝl-ʔahǝl. 

(c) tāni ši l-ʕādāt ǝb-ramaḍān yaʕni l-ʕādāt ǝlli tʕawwadu ʕalēa17 n-nās. tʕawwadu 
masalan ʔǝnno yzūru baʕḍ. fa-yaʕni ʔana baʕref masalan bi-ʕēlǝtna kǝll yōm ʔiza 
nǝḥna ma ʕanna ḥada, nǝḥna lāzem ǝnrūḥ la-ʕand ḥada. yaʕni ʔalīl ǝktīr ǝl-
ʔiyyām ǝlli nǝḥna bass ʕēlǝtna ǝbnǝfṭar18 fiyya maʕ baʕǝḍ. fa-ma baʕref, hayy ǝš-
šaġlāt ǝlli ʔana bšūfa bi-ramaḍān. 

(d) (C.B.: What about you, Sāra, how do you experience Ramadan?)19 (Sāra): hallaʔ 
lǝ-sḥūr ḥǝlu ktīr ǝktīr ǝktīr ǝktīr bi-ramaḍān, bass ǝl-wāḥed hēk mu dāʔiman 
byǝʔder yfīʔ ʕas-sḥūr, bikūn taʕbān. hayy šaġle yaʕni šlōn bǝddi ʔǝl-lek? ma 

10 The phoneme q appears in loans from Classical or Standard Arabic: in the dialect of Damascus 
it is reflected as a glottal stop (ʔ). Also, the vowel u in open and non-final syllables only occurs 
in loans from Standard Arabic. 

11 This is a loanword from the English expression okay. 
12 Variant of nǝḥna, resulting from the dissimilation n > l (Behnstedt 2008: 162). This pheno-

menon is not very common but has been registered in people of every age and might be charac-
teristic of traditional neighbourhoods (see Lentin 2009: 134 and Berlinches 2016: 75, fn. 43). 

13 This term is a classicism: adverbs presenting the suffix -an (originally nouns with nounation) 
are loans from Standard Arabic (Dagher 1994: 124), for instance: ʔaḥyānan “sometimes” and 
dāʔ iman “always”. 

14 The vowel i in open and non-final syllables, like the vowel u (see fn. 10), only occurs in loans 
from Standard Arabic. 

15 This is a borrowing from Standard Arabic ʔawlād, showing monophthongisation of the di-
phthong aw in ū (see also fn. 27). 

16 This verb, which belongs to the historical root {qʕd}, shows an assimilation (qʕ >) ʔʕ > ʕʕ 
followed by a reduction of the gemmination (= [yәʕdu]). However, we retain the geminated 
consonant in the transcription to avoid modifying the original structure of the word. 

17 This variant of ʕalēha, which shows the dropping of -h- of the personal pronoun for the 3rd 

person fem. sing. -ha, is rarely heard in Damascus. However, it has been already documented 
by Cowell 1964: 478. 

18 In the first person plural, the modifier for the present tense b- sometimes remains as it is, al-
though its assimilation into m (bnǝfṭar > mnǝfṭar) is much more frequent. 

19 In all the texts the questions or comments of the interviewer are marked with the letters “C.B.” 
between brackets. 
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baʕref yaʕni ʔǝnno ramaḍān ʔǝnno ṣaḥḥa ʕan žadd waḷḷa, ʔǝnno ǝl-wāḥed 
masalan byǝmtǝneʕ ʕan ǝl-ʔakǝl. ʔiza kān ǝlsāno ṣalīṭ ǝktīr ǝktīr kamān la-ʔǝnno 
masalan… ʕrǝfti kīf ʕaliyyi? ʔǝnno bixaffef mn ǝl-kalām ǝs-sayyeʔ yaʕni ʔǝnno 
ramaḍān ʔǝnno rādeʕ, rādeʕ hōn ʕanna, ktīr nǝḥna mǝnḥǝbbo. 

(e) (C.B.: What do you usually do in Ramadan?) (Sāra): kīf yaʕni? (Ṣalāḥ): yaʕni 
yōmek ǝṭ-ṭabīʕi bi-ramaḍān kīf? (Sāra): ʔe, hallaʔ ʔawwal ǝš-ši yaʕni masalan 
ʔiza bǝddna nǝtsaḥḥar, mnǝtsaḥḥar, ʔaw ʔaḥyānan masalan ǝmnǝshar la-taqrīban 
taqrīban waʔǝt lә-sḥūr ǝmnǝtsaḥḥar. bfīʔ masalan ʕādi ʔe brūḥ ʕaž-žāmʕa, bǝržaʕ, 
yaʕni mnākol maʕ ʔahli w hēke.20 

(f) baʕdēn fi ṣalāt ǝt-tarāwīḥ21, waḷḷa fi ʕālam bǝtṣallīha w fi ʕālam ma bǝtṣallīha. 
(C.B.: And you?) lāʔa. (C.B.: Why?) lēš? waḷḷa la-ʔǝnno bkūn taʕbāne ktīr u 
hallaʔ masalan kamān bi-ramaḍān bǝz-zāt bǝz-zāt ʔǝnno l-ʕālam ǝktīr ǝktīr bǝtṣīr 
tǝʔra l-qǝrʔān. ʔana ʔe, hayy bǝʔra, bǝʕmel ši mnīḥ ǝb-ḥayāti. 

(g) (C.B.: When do you read the Qurʔān?) ǝl-masa. hallaʔ fi ʕālam masalan ʔǝnno 
ʕa-ṣalāt ǝṣ-sǝbǝḥ, baʕǝd lә-sḥūr wǝlla ʔabl lә-sḥūr, ma fi waʔǝt byǝʕʕdu byǝʔru. 
ma fi waʔǝt muʕayyan bass ma baʕref yaʕni l-wāḥed biḥǝss ʔǝnno bi-ramaḍān 
ʔǝnno ʔaḷḷa byǝtʔabbal-lo. ʔaḷḷa byǝtʔabbal dāʔiman u hēke bass bi-ramaḍān bǝz-
zāt. 

Ramaḍān 
(a) (Ṣalāḥ): For us, the Muslims, Ramadan is a holy month. It is true that we must 

fast, but there are many things that happen only in Ramadan, along with the rites 
we perform, the prayers we pray, and the manner in which we must behave to-
ward other people. In Ramadan, only in Ramadan, do we do such. Thus it has a 
special soul, really! 

(b) For example, our family usually meets very seldom. Our father works, some-
times our mother works, the children are in school and in the afternoon are 
studying. Thus the family doesn’t meet, not even for meals. But in Ramadan no: 
all are obliged to sit together. They fast the whole day and in the evening meet to 
breakfast. Therefore, this is the first thing about Ramadan: the family meets. 

(c) Second, the customs in Ramadan – that is to say, the customs the people are used 
to. They are accustomed, for example, to visit each other. I know, for example, 
in our family, if we have no guests,22 we must go to someone else’s place. Very 

20 This sentence presents a contradiction in agreement, probably influenced by the previous sen-
tence. The informant starts by using the verbs in the first person singular of the imperfective 
(bfīʔ “I wake up”, brūḥ “I go” and bǝržaʕ “I come back”) but the last is in the first person plural 
of the imperfective (mnākol “we eat”). This switching of subjects seems illogical and does not 
agree with the personal pronoun -i suffixed to the following noun (ʔahli “my family”: ʔahәlna 
“our family” would be more suitable). It must be a slip of the tongue. 

21 This plural pattern {1awā2ī3} is borrowed from Modern Standard Arabic. In the dialect of 
Damascus, the first of the two long vowels is shortened, for example: xawarīf “lambs” or 
taʔalīd “traditions”. 

22 Lit: ʔiza nǝḥna ma ʕanna ḥada “if we have no one”, meaning a guest. 
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few are the days in which we, only my family, eat breakfast. So, I don’t know; 
these are the things I see in Ramadan. 

(d) (C.B.: What about you, Sāra, how do you experience Ramadan?) (Sāra): The pre-
down meal in Ramadan is very very nice, but one cannot always wake up at the 
pre-dawn meal, (he/she) is tired. This is something, how can I tell you? I don’t 
know. Ramadan is healthy, seriously, because one abstains from eating. If some-
one is used to often saying bad words,23 in Ramadan also… do you understand 
me? I mean that he uses bad words less often. Ramadan restrains, restrains here, 
we like it so much. 

(e) (C.B.: What do you usually do in Ramadan?) (Sāra): What do you mean? 
(Ṣalāḥ): She means what a regular day is like. (Sāra): Okay. The first thing is that 
if we want to eat before dawn, we do it. Or sometimes, for example, we stay up 
till almost the pre-dawn meal. I wake up, for example, as usual, I go to the uni-
versity, I come back, I eat with my family, and so on. 

(f) Later is the tarāwīḥ prayer. Seriously, there are people who pray it and people 
who don’t pray it. (C.B.: And you?) No. (C.B.: Why?) Why? To be honest, be-
cause I am very tired. Also, for example, the people read the Koran a lot, and 
particularly in Ramadan. Me yes, I read it, I do something good in my life. 

(g) (C.B.: When do you read the Qurʔān?) In the evening. For instance, there are 
people (who read it) at the morning prayer, after the pre-dawn meal or before the 
pre-dawn meal. There is no time established for reading it. There is no specific 
time, but, I don’t know; one feels that in Ramadan God hears (prayers). God al-
ways hears (them), but specifically in Ramadan. 

2. ǝ l-ḥāra š-šāmiyye bi-ramaḍān (Bilāl)
(a) ǝl-ḥāra š-šāmiyye kānet kǝll ǝn-nās taʕref baʕḍa. kǝll ǝl-ʕālam tǝḥki maʕ baʕḍa w 

salāmāt u kaza. w xāṣṣatan ʔaḥla ši kān bi-ʔiyyām ramaḍān. 
(b) ʔiyyām ramaḍān hayy kānet ʔǝnno kǝll ǝl-ḥāra tḥǝssi ʔǝnno ʕam-ǝtṣūm maʕ 

baʕḍa. u ʔiza wāḥed masalan ma ʕando ʔakǝl, ma fi ḥada yʔadden ʕalē l-mәġreb 
u ma ylāʔi ʔakǝl bi-bēto. dāʔiman ǝl-ʕālam wǝž-žīrān yǝsǝkbu la-baʕḍon sǝkbāt, 
kǝll wāḥed šu ṭābex yʔaddem la-žīrāno. w ǝykammel hāda š-ši lǝl-ʕīd. 

(c) bǝl-ʕīd ykūn dāyman ʔǝnno ṣalāt ǝl-ʕīd kǝll ǝl-ʕālam mawžūde bǝž-žāmeʕ ǝmšān 
ṣalāt ǝl-ʕīd w ǝlli ḥada yġīb biḥǝssu ʔǝnno huwwe ya ʔamma marḍān ya ʔamma 
msāfer, ġēr hēk ma fi, la-ʔǝnno žbāri bǝddo ykūn bi-ṣalāt ǝl-ʕīd. 

(d) u kǝll ǝl-ʕālam ǝtzūr baʕḍa, ykūn fi zyāret ǝl-… žīrān ʔabǝl zyāret ǝl-ʔarāybīn. 
huwwe bi-ṭabīʕet ǝl-ḥāl ykūn ǝl-ʔarāybīn ǝʔrāb ʕala baʕḍon, ykūnu sāknīn bǝl-
ḥārāt ǝš-šāmiyye. 

(e) bass hallaʔ bi-ma ʔǝnno kǝllo ṣār yǝskon barrāt ǝl-ḥārāt ǝš-šāmiyye, fa-ṣāru 
ʔǝnno ʔawwal ši yzūru ž-žīrān baʕdēn yǝṭlaʕu w ǝyzūru barra. 

23 Lit.: lsāno ṣalīṭ “foul-mouthed” (lit. “his tongue is obscene”). The adjective ṣalīṭ “obscene, in-
decent” presents an emphatic ṣ – historically s – due to the contact of the emphatic consonant ṭ. 
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The Damascene neighborhood in Ramadan 
(a) (In) the Damascene neighborhood everyone knew each other. All talked with 

each other, greeted each other, and things like that. Particularly, the most beauti-
ful thing was in the Ramadan days. 

(b) In the time of Ramadan you felt that all the neighborhood was fasting together, 
and, for example, if someone didn’t have food, there was no one who didn’t find 
food at home at the time of the sunset prayer. Always people and neighbors 
served food. Everyone served food to each other and everyone offered what they 
cooked to his neighbors. And this continued to the feast.24 

(c) In the feast there was always the feast’s prayer. Everyone was present in the 
mosque for the feast’s prayer. And whoever missed (it) was25 either sick or tra-
velling. There was no other reason, because he must attend the feast’s prayer. 

(d) And all the people visit each other. (Nowadays) visiting neighbors happens be-
fore visiting relatives. (Before) it was normal that relatives were near each other: 
they lived in Damascus neighborhoods. 

(e) But now, since all (went to) live outside Damascus neighborhoods,26 it happens 
that first they visit neighbors and after that they go to visit (their relatives) out-
side. 

3. ramaḍān (Batūl)
(a) (C.B.: Batūl, what is Ramadan like for you?) mnīḥ ǝktīr, ḥǝlu. ʔana bḥǝbb rama-
ḍān ǝktīr. fi ši bi-ramaḍān ḥǝlu ʔǝnno bizakkrek ǝb-ʔaḷḷa, ʔǝnno lāzem ǝtsāʕdi n-
nās yǝlli ma maʕa maṣāri, bǝtḥǝssi ʔǝnno kīf hǝnnen lamma bikūnu žūʕānīn27 
ʔaw bǝddon yāklu ši, ma fi maʕhon yaʕni ma fiyyon yāklu. 

(b) bi-ramaḍān hōn bass ṣāyer ʔǝnno l-mǝšǝkle ʔǝnno l-ʕālam kǝlla bi-ramaḍān 
byāklu ʔaktar mǝn ġēr ramaḍān la-ʔǝnnon... masalan ṃāṃa btǝʕmel xamsīn nōʕ 
ʔakǝl u kǝlla ʕazāyem u yaʕni ʔakl ǝktīr bikūn fiyya, ʔaktar mn ǝl-ʔiyyām ǝl-
ʕādiyye yaʕni. 

(c) bi-ramaḍān lāzem ykūn ʕal-ʔakǝl dāʔiman tǝsʔiyye w lāzem ykūn šōraba ʔaw 
ḥǝmmoṣ, ši mǝn ḥǝmmoṣ ʔaw fūl. u ʔawwal yōm ramaḍān, ʔaw ʔawwal yōm ǝl-
ʕīd, lāzem ykūn fi ši laban ʔaw hēke yaʕni ši ʔabyaḍ mǝnšān ʔǝnno sǝne ždīde 
sǝnet xēr. yaʕni šu kamān? 

(d) bi-ramaḍān mǝnfīʔ ʕa-ṣalāt ǝṣ-ṣǝbǝḥ, ʔabǝl ṣalāt ǝṣ-ṣǝbḥ ǝb-ši nǝṣṣ sāʕa w 
ǝmnǝʕmel... mnǝtsaḥḥar u mnākol ḥawāḍer yaʕni šaġlāt žǝbne, labane, kaza maʕ 
ǝl-xǝbǝz. u baʕdēn mǝnṣalli ṣ-ṣǝbǝḥ u mnǝržaʕ mǝnnām. mǝnfīʔ yaʕni kǝll wāḥed 
ʕala šǝġlo baʕdēn. 

24 Referring to ʕīd al-fiṭr “the feast of the breaking of the fast”. 
25 Lit.: biḥǝssu “they feel”, referring to the neighbors. 
26 Meaning outside the traditional neighborhoods. 
27 This is an active participle in the plural of the verb žāʕ, bižūʕ “to be hungry”, which follows the 

pattern {1a23ān(īn)} and shows a monophthongisation of the diphthong aw in ū, which is ex-
ceptional in this dialect. 
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(e) ǝl-ʔifṭār hallaʔ bi-hayy ǝl-ʔiyyām ʕam-bikūn lǝs-sāʕa sǝtte taʔrīban yaʕni 
mǝnḍall ṣāymīn mǝn xamse ṣ-sǝbǝḥ la-sǝtte l-masa. mnǝfṭar baʕdēn u ʔaḥla ši bi-
ramaḍān ǝl-musalsalāt. 

(f) (C.B.: Why are there so many TV serials in Ramadan?) yaʕni huwwe ṣāyer la-
ʔǝnno yaʕni bikūn kǝll ǝl-ʕālam mǝžtǝmʕa maʕ baʕḍa bi-ramaḍān yaʕni ʔaġlab 
ǝl-ʕazāyem ʔaw btǝžtǝmeʕ ǝl-ʕēle kǝlla bi-nafs ǝl-waʔǝt masalan ǝs-sāʕa sǝtte l-
kǝll byākol, ʔamma bǝl-ʔiyyām ǝl-ʕādiyye ʔǝnno kǝll wāḥed byākol ǝb-waʔǝt 
muʕayyan. 

(g) u baʕǝd lә-fṭūr ma fi… yaʕni ma bikūn fi šaġlāt. fi šǝġǝl ʕādatan ʔǝlla masalan 
ʔaṣḥāb28 ǝl-maḥallāt. bass bisāwu yaʕni musalsalāt ǝktīr ǝmšān ǝl-ʕālam tǝtfarraž 
ʕalēha, tǝltaha la-bēn-ma yṣīr lә-fṭūr ʔaw baʕǝd. šu ʔǝsmo? šu biṣīr kamān? 

(h) (C.B.: Is Ramadan very difficult?) lāʔ, hallaʔ ʔawwal yōm ʔaw tāni yōm bǝtḥǝssi 
šwayy rāsek ʕam-yūžaʕek u xāṣṣatan yǝlli… ʕālam bidaxxnu ʔaw byǝšrabu 
ʔahwe ktīr, ʔaktar ši byǝtʕabu yaʕni biḥǝssū ṣaʕǝb. bass yaʕni baʕdēn mata-ma29 
maraʔ ʔawwal ǝtlǝtt-iyyām ǝbtǝtʕawwadi yaʕni ʔǝnno ʕādi. 

(i) fi kamāne bi-ramaḍān ʔǝnno baʕǝd yaʕni baʕǝd lә-fṭūr, baʕǝd ʔadān ǝl-ʕǝše, 
mǝnṣalli ʕǝšrīn rǝkʕa, hadōle bisammūhon tarāwīḥ. kǝll taʔrīban ǝl-ʕēle bǝtrūḥ 
ʕaž-žāmeʕ ǝmšān yṣallu30. hallaʔ yaʕni ṣāyer ʔǝnno l-kǝll birūḥ ʕaž-žāmeʕ ǝmšān 
yṣalli l-ʕǝšrīn rǝkʕa. biḥǝss ǝl-wāḥed ʔǝnno sāwa ši bi-ramaḍān la-ʔaḷḷa la-ʔǝnno 
ṣār fi ṣila31 maʕ rabb ǝl-ʕālamīn. ʔe, šu kamān? hayy ramaḍān.32 

Ramaḍān 
(a) (C.B.: Batūl, what is Ramadan like for you?) It is very good, nice. I like Rama-

dan very much. There is something nice about Ramadan, which is that it reminds 
you of ʔAḷḷa. That means you must help people who have no money: you feel 
how they feel when they are hungry or want something to eat and don’t have 
(anything), they cannot eat. 

28 This is a plural borrowed from Standard Arabic: in Damascus Arabic it is ṣḥāb “owners” (see 
Stowasser & Ani 1964: 166). 

29 This temporal conjunction is a borrowing from Standard Arabic. 
30 The collective noun ʕēle “family”, which is the subject of the sentence, shows a deflected 

agreement with the first verb (bǝtrūḥ, 3rd person fem. sing.) and a strict agreement with the 
second one (yṣallu, 3rd person pl.). Generally, and according to Cowell (1964: 424), a collective 
human designation may be used with feminine verbal predicates. One may assume that the 
reason for the conflict in agreement must be related to the contrasting sense of the two actions: 
the family goes together (collective) but each member prays individually. 

31 This noun is a borrowing from the Standard Arabic ṣilat “connection, tie”, first because it pre-
sents the vowel i in an open non-final syllable (see fn. 14) and second because it does not show 
the ʔimāla (a > e) in the feminine suffix -at. This kind of ʔimāla is heard in Damascus after 
consonants that are not back or velarized (ṭ, ṣ, ḍ, ẓ, x, ġ, q, ḥ, ʕ, h, ʔ) and sometimes after r, 
depending on the phonetic environment (Lentin 2006: 547). 

32 This is an invariable presentative, which corresponds to the fem. sing. demonstrative pronoun. 
(See Procházka forthcoming: section 2.1) 
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(b) But in Ramadan the problem is that all the people eat more than when it is not 
Ramadan because… For example, my mother makes fifty kinds of food. And it 
is all about invitations and there is a lot of food with them, more than in normal 
days. 

(c) In Ramadan there always must be tǝsʔ iyye33 and there must be soup or chickpeas, 
something made of chickpeas or broad beans. And the first day of Ramadan, or 
the first day of the feast, there must be some yogurt or something similar – I 
mean, something white –  for the new year to be a good year. What else? 

(d) In Ramadan we wake up at morning prayer, around half an hour before the mor-
ning prayer, and we make… we have a pre-dawn meal and eat appetizers; that is 
to say, things made of cheese, yogurt, something with the bread. After that, we 
pray the morning prayer and we go back to sleep. Later, we wake up and each 
one (goes) to his job. 

(e) In these days breakfast takes place approximately at six, which means that we 
fast from five in the morning till six in the evening. Later on, we have breakfast, 
and the most beautiful thing in Ramadan are the TV serials. 

(f) (C.B.: Why are there so many TV serials in Ramadan?) Because people meet in 
Ramadan. Most of the invitations… or all the family meets at the same time. For 
instance, at six everyone eats; but for normal days, each one eats at a different 
time. 

(g) And after breakfast there is no… there is nothing. Usually there is work except 
for the owners of the shops. But they make a lot of serials for people to watch till 
breakfast or after –  how is it called? What also happens? 

(h) (C.B.: Is Ramadan very difficult?) No. The first day or the second you feel a 
little headache, particularly those…people who smoke or drink a lot of coffee, 
those are more tired or find it difficult. But later on, after the first three days, you 
get used to it, it is normal. 

(i) In Ramadan there is also… after breakfast, after the evening prayer, we pray 
twenty rǝkʕa.34 These are called tarāwīḥ.35 Almost the whole family goes to the 
mosque to pray. Now it is that everyone goes to the mosque to pray the twenty 
rǝkʕa. One feels that did something in Ramadan for ʔAḷḷa, because there is a link 
with the Lord of all creation. Yes, what else? This is Ramadan. 

 
4.   ʕ īd әl-fǝṭǝr (ʕAmǝr) 
(a) hallaʔ ʕīd ǝl-fǝṭǝr huwwe ʕīd ǝmʔallaf mǝn ǝtlǝtt-iyyām. byǝži baʕǝd ramaḍān, 

baʕǝd šahǝr әṣ-ṣyām, šahǝr kāmel ǝṣyām. fa-huwwe ʔahamm ʕīd ʕand ǝl-ʔǝslām, 
ʕand ǝl-mǝsǝlmīn u ʕand ǝl-ʕarab. kān huwwe ʔawwal yaʕni ʔawwal fatra 

 
33 A famous heavy dish made of chickpeas, bread, and hummous paste on top. It is cooked with 

Arabic ghee, and some add meat. 
34 = “The act of bowing, bending”: a sequence of utterances and actions performed by the Muslim 

as part of worship or ṣalāt. Cf. Bosworth & al. 1995: 406. 
35 = The prayers of the nights of Ramadan. About them, see Wensinck 1997: 222. 
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mǝnʕaṭṭel fiyya ka-ʕǝṭle, bәn-nǝsbe lǝš-šǝġǝl ǝl-xāṣṣ baʕǝd sǝne kāmle taʔrīban 
ʔaw baʕǝd ʕašǝrt-ǝšhor kān fi l-ʕīd lә-kbīr. 

(b) fa-l-ʕīd lә-ẓġīr ʔawwal yōm ʔahamm ǝš-ši ʔǝnno mǝnṣalli ṣalāt ǝl-ʕīd ǝs-sāʕa 
ṣalāt ǝṣ-ṣǝbǝḥ, u baʕdēn lāzem ǝnzūr ǝl-maʔāber. baʕdēn mǝnzūr ʔarāybīnna 
yaʕni kǝll ǝl-ʕēle ʕanna: ʔǝxwāti w ʔazwāžon. u kǝll ʔarāybīnna byǝžtǝmʕu b-bēt 
wāḥed u mnǝfṭar sawa. 

(c) baʕdēn mǝnzūr ʔarāybīnna b-hal-ʔiyyām u mnǝṭlaʕ maʕ rǝfʔātna mǝmken ǝb-
waʔǝt tāni ǝb-tāni yōm ʔaw tālet yōm, bass ʔawwal yōm lāzem ǝnzūr ʔarāybīnna 
w ǝnzūr ǝl-tǝrbe ʔahamm ǝš-ši. 

(d) (C.B.: And the second day?) tāni yōm mǝnzūr ʔarāybīnna. (C.B.: Again?) 
ʔarāyeb bass ʔawwal yōm ǝl-ʔarāyeb lә-ʔrāb ǝktīr yaʕni ʔǝxwāti. hǝnnen ǝbyǝžu 
la-ʕanna yaʕni lǝḥna bētna fī ʔabi w ʔǝmmi, hǝnnen sǝtt u žǝdd, fa-ʔǝxwāti w 
ʔazwāžon u ʔawlādon bizūrūna, lāzem ʔawwal yōm. 

(e) (C.B.: What is the atmosphere in Damascus like?) ʔaḥla ši l-ʕīd bәn-nǝsbe hallaʔ 
la-lә-wlād lә-ẓġār bi-sabab fi maražīḥ, yaʕni biḥǝbbu ktīr ǝl-maražīḥ wǝl-zǝḥlēṭāt 
yaʕni l-ʕīd hallaʔ ʔaktar ši mhǝmm36 la-lә-wlād lә-ẓġār. 

(f) bәn-nǝsbe la-lә-kbār ḥǝlu bass huwwe ḥǝlu ʔaktar ši la-ʔǝnno ʔǝstirāḥa ʔǝnno 
ʕǝṭle, byǝrtāḥ fī ǝl-wāḥed ǝšwayy, xǝṣūṣi bǝš-šǝġl ǝl-xāṣṣ hallaʔ ma fi ʕǝṭle ʕanna 
ʔabadan ġēr bǝl-ʕīd, b-hal-fatra bass. yaʕni hāda huwwe l-ʕīd. 

ʕ īd al-fi ṭr37 
(a) ʕīd әl-fәṭǝr is a three-day feast. It comes after Ramadan, after the month of the 

fast, a complete month of fasting. So it is the most important feast in Islam for 
Muslims and for Arabs. Before, regarding the private job, it was the first period 
in which we had vacation as a holy day,  after almost a year or ten months fol-
lowing әl-ʕīd lә-kbīr.38 

(b) Therefore the first day of әl-ʕīd lә-ẓġīr39 the most important thing is that we pray 
the prayer of the feast, at the time of the morning prayer. Later on, we must visit 
the graves. After that, we visit our relatives, that is to say, all the family (who 
lives) here: my siblings and their spouses. All our relatives meet at one house 
and we have breakfast together. 

(c) Afterwards, during these days, we visit our relatives, and we go out with our 
friends maybe at another time, or the second or third day. But the first day we 
must visit our relatives and visit the graveyard; this is the most important thing. 

(d) (C.B.: And the second day?) The second day we visit our relatives. (C.B.: 
Again?) Relatives, but the first day the relatives who are very close, that means 

36 An alternate way for expressing a comparative of superiority is the elative construction ʔaktar 
ši… “the thing more…” followed by an adjective. For example, ʔaktar ši mhǝmm “more im-
portant” rather than the elative ʔahamm, with the same meaning. 

37 For the transcribed title, we preferred Modern Standard Arabic. 
38 Lit.: “the great feast”, better known as ʕīd al-ʔaḍḥā “the sacrifice feast”. 
39 Lit.: “the lesser feast”, better known as ʕīd al-fiṭr “the feast of the breaking of fast”. 
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my siblings. They come to us. In our house are my father and my mother, who 
are (also) grandmother and grandfather. So my siblings, their spouses and their 
children visit us. It has to be the first day. 

(e) (C.B.: What is the atmosphere in Damascus like?) The feast is more pleasant for 
the small children because there are swings – they like swings a lot – and slides. 
Nowadays the feast is more important for the small children. 

(f) Regarding the adults, it is pleasant, but mostly because it is a break, a holiday in 
which one rests a little bit, particularly in the private sector, because we don’t 
have holidays but in the feast, in this period. So this is the feast. 

 
5.   ʕ īd әl-ʔaḍḥa (Nūr) 
(a) ʕīd ǝl-ʔaḍḥa ʔana bḥǝbbo la-ʔǝnno byǝži baʕd ǝl-ḥažž. ǝn-nās bǝtkūn kǝlla ṭālʕa 
ʕal-ḥažž. yōm ǝl-waʔfe, yōm waʔfet ʕarafe ktīr ḥǝlu ʔǝnno tǝftaḥi l-… tǝlfǝzyōn 
u bǝtšūfi kǝll ǝl-ʕālam wāʔfīn ʕaž-žabal u ʕam-byǝdʕu rabbon. 

(b) u ʔana bḥǝbbo la-ʔǝnno marra ḅāḅa kān rāyeḥ la-hnīk fa-ktīr ǝtxayyalǝt ʔǝnno 
huwwe ktīr ǝhnīk wāʔef ʕaž-žabal. baʕdēn tāni yōm ǝl-wāḥed bifīʔ ʕaṣ-ṣǝbǝḥ, 
lāzem ǝnrūḥ nǝdbaḥ xārūf40 la-ʔǝnno ʔǝḍǝḥye, mnǝdbaḥ xārūf. (C.B.: Do you do 
it?) lāʔ, mu nǝḥna, ʔana lāʔ. bass ḅāḅa birūḥ u byǝštǝri xārūf u byāxdo la-ʕand ǝl-
laḥḥām u byǝdbaḥo w mǝnwazzeʕ ǝl-laḥme ʕal-ʕālam ǝl-faʔīrīn41 u hēk. 

(c) baʕdēn lāzem nǝḥna l-ʕēle kǝlla tǝžtǝmeʕ bi-bēt žǝddi ʔaw bēt sǝtti yaʕni kǝllon 
ʕammi w ʕammti w lә-wlād, u mnǝžtǝmeʕ u mnǝlbes ǝtyāb ǝždīde w mǝnrūḥ 
yaʕni mǝnšūf baʕḍ. yǝmken huwwe l-ʕīd ǝktīr ḥǝlu la-ʔǝnno bǝtšūfi l-ʔarāybīn 
yaʕni ma bǝtšūfiyyon ġēr bǝl-ʕīd, mǝmken ʔǝnno b-ġēr ʔiyyām ma tǝʔdri tšūfiy-
yon. bǝl-ʕīd bǝtšūfi kǝll ǝl-ʕālam. 

(d) (C.B.: That’s very nice!) ʔe. u biḍall ʔarbaʕt-iyyām. btākli ḥǝlwiyyāt, btākli ktīr 
ḥǝlu, ma bǝtḥǝbbi l-ḥǝlu? (C.B.: Yes.) baʕdēn ʔāxer ǝl-ʕīd bǝtṣīri… bass tākli 
ḥǝlu, btǝšrabi ʔahwe w ʕaṣīr u ktīr fi taʔalīd42 ḥǝlwe yaʕni. 

(e) bǝtrūḥi maʕ ǝṣḥābek, maʕ rǝfʔātek, kamān bǝtšūfi kǝll… (C.B.: Where do you 
go?) mǝmken ǝnrūḥ nǝʕʕod ǝb-ši maṭʕam ʔaw ǝb-ši makān bǝš-šām ǝl-ʔadīme. 
mǝnšūf baʕǝḍ, mnǝsʔal ʕan baʕǝḍ. bass ʔahamm ši l-ʕēle, yaʕni l-ʕēle la-ʔǝnno 
btǝžtǝmeʕ. fa-ktīr ǝbḥǝbbo. 

 
40 According to Fleisch (1961: 369–370), the pattern {1ā2ū3} has been influenced by Syriac Ara-

maic. 
41 The adjective faʔ īr “poor” has a broken plural, fǝʔara (cf. Stowasser & Ani 1964: 176; Barthé-

lemy 1935–1969: 616; Cowell 1964: 206). According to some native speakers, this plural is a 
mistake made by the uneducated. However, it is also heard in the adjective ġarīb “strange” > 
ġarībīn (own data), instead of its broken plural ġǝraba. A possible explanation is that the 
pattern {1ǝ2a3a} is very rare. 

42 About this plural pattern, see footnote 21. 
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ʕ īd al-ʔaḍḥā 
(a) I like ʕīd әl-ʔaḍḥa because it comes after the pilgrimage. All are gone on the pil-

grimage. The day of waʔfe43 in Arafat is very nice because you turn on the tele-
vision and watch all the people standing on the mountain and worshipping their 
God. 

(b) And I like it because once my father went there, so I imagined him standing there 
on the mountain. After that, the second day one wakes up in the morning, we 
have to slaughter a lamb as a sacrifice, we slaughter a lamb. (C.B.: Do you do 
it?) No, not us, not me. But my father goes to buy a lamb and he takes it to the 
butcher and he slaughters it. And we distribute the meat to the poor people and 
so. 

(c) Afterwards we – the whole family – meet at my grandfather’s home or at my 
grandmother’s home, which means everyone: my (paternal) uncle, my (paternal) 
aunt and the children. We meet, we wear new clothes, and we go and see each 
other. Maybe this feast is very nice because you see relatives you don’t see on 
other occasions. Perhaps because other days you cannot see them. During the 
feast you see everyone. 

(d) (C.B.: Very nice!) Yes. And it lasts four days. You eat sweets, you eat many 
sweets. Don’t you like them? (C.B.: Yes.) Then at the end of the feast you be-
come44… you only eat sweets and drink coffee and juice. And there are many 
nice traditions. 

(e) You go with your friends and you also see every… (C.B.: Where do you go?) 
We may sit in a restaurant or in a certain place in the old city. We see each other, 
we ask about each other. But the most important thing is the family, because the 
family meets. Therefore I like it very much. 
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