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Kall sone w 2antu salmin!
Five Dialectal Texts About Muslim Religious Feasts
in Damascus

Carmen Berlinches Ramos (University of Vienna)

Religious festivities are eagerly anticipated in the city of Damascus. The three main
feasts for most of its inhabitants are Ramadan, $id al-fitr, and $id al-adha. Rama-
dan is regarded as especially holy' because it is the month of the fast,” with absten-
tion from indecent talk and insulting, the avoidance of actions which might arouse
passions, recitation of the Qur2in, and the observance of retreat.” Ramadan is not al-
ways easy to observe for a Muslim, particularly if it falls in summer, when the tem-
perature in the city can be very high and nights are short. However, it is always wel-
comed because, besides its holiness, it is a month of joy, socializing, and delicious
food. Ramadan is followed by ¢id al-fitr, “the feast of the breaking of the fast” or
“the lesser feast”, which lasts three days. Seventy days later, at the time of the Pil-
grimage, is celebrated $id al-2adha “the sacrifice feast”, which lasts four days and
commemorates Abraham’s willingness to obey God’s command to sacrifice his son.”*

This paper presents five texts related to the above religious celebrations.” They
were produced by young educated natives of Damascus and constitute additional
material about the dialect of the Syrian capital.® Damascus Arabic is a typical “Syro-
Lebanese” sedentary dialect that has been studied for more than a century (Lentin
2006: 546), thus it is a very well-known and prestigious one.

The texts were literally transcribed’ from spontaneous recorded conversations
and therefore they might contain incomplete sentences and grammatical errors. Be-
cause the topics of the texts are connected with religion, they use specifically reli-

It is also the only month of the year mentioned in the Qur?an (11, 181/165) (Plessner 1997: 417).

Fasting in Ramadan is the Fourth Pillar of Islam.

Cf. Berg & al. 1997: 94.

For these two feasts see Mittwoch 1986: 1007-1008.

I would like to thank Stephan Prochazka for the comments and suggestions that he kindly made

about the last draft of this paper.

6 All the texts belong to a corpus-based research focusing on youth speech in Damascus. This
work was conducted between 2007 and 2011, and, except for the texts included in this paper,
has been recently published (Berlinches 2016).

7 The transcription used in this paper follows the conventions traditionally adopted in the field of

Arabic dialectology.

W AW N =
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176 Carmen Berlinches Ramos

gious terms, most borrowed from Standard or Classical Arabic.® Therefore they also
show some influence of both varieties and are at a slightly more formal register than
the language of daily life. The English translations closely reflect the Arabic texts.
However, in order to make the whole text coherent, minor changes had to be made,
as addition of conjunctions, other fillers or clarifications, as well as to avoid repeti-
tions or incomplete sentences.

Finally, it should be mentioned that the most common spoken greeting in Da-
mascus Arabic during these three special days is kall sane w Ponte salem / Ponti
salme / Pontu salmin,’ the proper reply being w Ponte sdlem / Ponti salme / Pontu
salmm. In written texts, e.g. on greeting cards, ramadan karim is expressed for
Ramadan and $id mubarak for the other two feasts.

Informants:

Salah was born in Damascus in 1985. His parents are from Damascus. The recording
took place in October 2007 while he was living in Kafarstise and was in the third
year of English Philology at the University.

Sara was born in Austria in 1989 and moved to Damascus a few months later. Her
parents are from Damascus. The recording was made in November and December
2007 when she was living in Rokn od-Din and had just begun her studies of English
Philology at the University.

Bilal was born in Damascus in 1980. His parents are from Damascus. He had com-
pleted high school. The recording was made in November 2007 while he was living
in Rokn ad-Dn and was employed in a company.

Batil was born in Damascus in 1986. Her parents are from Damascus. The recording
was made in December 2007 while she was living in Mazze and was in the second
year of Philosophy at the University.

¢Am’r was born in Damascus in 1978. His parents are from Damascus. He had com-
pleted high school. The recording was made in June 2008 while he was living in
Mazze and working in his own business.

Nir was born in Damascus in 1981. Her parents are from Damascus. She studied
Architecture at the University. The recording was made in June 2008 when she was
living in Rokn od-Din and was unemployed.

8 Standard Arabic is used in education, in many public forums (including the media), in religious
contexts, and in communication between Arabs from different regions (Owens 2001: 430).
9 Lit.: “Every year and you (m./f./pl.) are fine”.

© Harrassowitz Verlag, Wiesbaden 2017



Five Dialectal Texts About Muslim Religious Feasts in Damascus 177

Texts

1. Ramadan (Salah and Sara)

(a) (Salah): halla? nohna bon-nosbe ?olna l-mos’Imin ramadan $ah’r muqaddas'.
yaSni ramadan ?0kke'' lohna'? lazem °nsiim bass kaman fi $aglat °kfir botsir bass
bi-ramadan yaSni sawa?an '’ bol-Sibadat' °lli mnatSabbada, bos-salat °lli monsal-
liyya, bot-tasarrufat °1li 1azem nohna natsarrafa maS on-nas. bi-ramadan bass bi-
ramadan nohna mnaSmel hek $i. fa-fi ?olo roh xassa fan zadd.

(b) yaSni masalan nohna 1-S€le, ?alil °ktir °1li btoZztomeS maS baSda, yaSni bikin ol-
?abb °byastogel, 2ahyanan ol-2omm °btoitogel, ol-?ilad'> bel-madrase u baSd od-
doh’r biktinu fam-yad’rsu fa-ma byaZztomSu bi-?ahaliyyon yaSni Sal-?ak’l hatta
ma byoztomSu. fa-bi-ramadan 1a?, mazbiirin ?onnon ya‘[‘fdu]6 sawa. bikiinu til
on-nhar saymin wol-masa byoztom§u (a-lo-ftir kollayaton. fa-hayy ?awwal Sagle
bi-ramadan, ?onno bizamme§ ol-?ah’l.

(c) tani i 1-Sadat *b-ramadan yaSni 1-Sadat °lli tSawwadu Salga'’ n-nas. tSawwadu
masalan ?onno yziru bad. fa-ya¢ni ?ana bafref masalan bi-(€lotna koall yom ?iza
nohna ma Sanna hada, nohna lazem °nrih la-Sand hada. yaSni ?alil °ktir ol-
?iyyam °lli nohna bass S&lotna *bnoftar'® fiyya ma$ ba§°d. fa-ma baSref, hayy o3-
Saglat °1li ?ana bsufa bi-ramadan.

(d) (C.B.: What about you, Sara, how do you experience Ramadan?)'? (Sara): halla?
lo-shiir holu ktir °ktir °ktir °ktir bi-ramadan, bass ol-wahed hék mu da?iman
bya?der yfi? Cas-shir, biklin tatban. hayy Sagle yaSni §1on baddi ?ol-lek? ma

10 The phoneme g appears in loans from Classical or Standard Arabic: in the dialect of Damascus
it is reflected as a glottal stop (7). Also, the vowel u in open and non-final syllables only occurs
in loans from Standard Arabic.

11 This is a loanword from the English expression okay.

12 Variant of nahna, resulting from the dissimilation n» > [/ (Behnstedt 2008: 162). This pheno-
menon is not very common but has been registered in people of every age and might be charac-
teristic of traditional neighbourhoods (see Lentin 2009: 134 and Berlinches 2016: 75, fn. 43).

13 This term is a classicism: adverbs presenting the suffix -an (originally nouns with nounation)
are loans from Standard Arabic (Dagher 1994: 124), for instance: Pahyanan “sometimes” and
da?iman “always”.

14 The vowel i in open and non-final syllables, like the vowel u (see fn. 10), only occurs in loans
from Standard Arabic.

15 This is a borrowing from Standard Arabic Zawldd, showing monophthongisation of the di-
phthong aw in @ (see also fn. 27).

16 This verb, which belongs to the historical root {q¢d}, shows an assimilation (¢§ >) 2¢ > €€
followed by a reduction of the gemmination (= [ya¥du]). However, we retain the geminated
consonant in the transcription to avoid modifying the original structure of the word.

17 This variant of $aleha, which shows the dropping of -4- of the personal pronoun for the 3™
person fem. sing. -Aa, is rarely heard in Damascus. However, it has been already documented
by Cowell 1964: 478.

18 In the first person plural, the modifier for the present tense b- sometimes remains as it is, al-
though its assimilation into m (bnaffar > mnaftar) is much more frequent.

19 In all the texts the questions or comments of the interviewer are marked with the letters “C.B.”
between brackets.
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178 Carmen Berlinches Ramos

baSref yatni ?onno ramadan ?onno sahha San zadd walla, ?onno ol-wahed
masalan byomtone§ San ol-?ak’l. ?iza kan °lsano salit °ktir °ktir kaman la-?onno
masalan... Srofti kif Caliyyi? ?enno bixaffef mn ol-kalam os-sayye? yaSni ?onno
ramadan ?onno radeS, rade§ hon Sanna, ktir nohna manhabbo.

(e) (C.B.: What do you usually do in Ramadan?) (Sara): kif yaini? (Salah): yaSni
yomek ot-tab1{i bi-ramadan kif? (Sara): ?e, halla? ?awwal 98-§i yafni masalan
?iza baddna natsahhar, mnotsahhar, ?aw ?ahyanan masalan *mnoshar la-tagriban
taqriban wa?’t lo-shiir *mnotsahhar. bfi? masalan Sadi ?e brih Saz-7am€a, borza€,
ya$ni mnakol ma$ ?ahli w heke.”

(f) baSden fi salat ot-tarawih®', walla fi Salam betsalltha w fi S4lam ma botsalliha.
(C.B.: And you?) 1a?a. (C.B.: Why?) 1&§? walla la-?onno bkiin tafbane ktir u
halla? masalan kaman bi-ramadan boz-zat boz-zat ?onno 1-Salam °ktir *ktir botsir
to?ra l-qar?an. ?ana ?e, hayy ba?ra, boSmel §i mnih °b-hayati.

(g) (C.B.: When do you read the Qur?an?) ol-masa. halla? fi falam masalan ?onno
Ca-salat os-sob’h, baS’d lo-shiir woalla ?abl lo-shir, ma fi wa?’t bya§Sdu byo?ru.
ma fi wa?’t muSayyan bass ma baSref yaSni l-wahed bihass ?onno bi-ramadan
?onno ?alla byat?abbal-lo. ?alla byat?abbal da?iman u héke bass bi-ramadan baz-
zat.

Ramadan

(a) (Salah): For us, the Muslims, Ramadan is a holy month. It is true that we must
fast, but there are many things that happen only in Ramadan, along with the rites
we perform, the prayers we pray, and the manner in which we must behave to-
ward other people. In Ramadan, only in Ramadan, do we do such. Thus it has a
special soul, really!

(b) For example, our family usually meets very seldom. Our father works, some-
times our mother works, the children are in school and in the afternoon are
studying. Thus the family doesn’t meet, not even for meals. But in Ramadan no:
all are obliged to sit together. They fast the whole day and in the evening meet to
breakfast. Therefore, this is the first thing about Ramadan: the family meets.

(c) Second, the customs in Ramadan — that is to say, the customs the people are used
to. They are accustomed, for example, to visit each other. I know, for example,
in our family, if we have no guests,”> we must go to someone else’s place. Very

20 This sentence presents a contradiction in agreement, probably influenced by the previous sen-
tence. The informant starts by using the verbs in the first person singular of the imperfective
(bfi?“1 wake up”, brith “I go” and barza§ “I come back”) but the last is in the first person plural
of the imperfective (mnakol “we eat”). This switching of subjects seems illogical and does not
agree with the personal pronoun -i suffixed to the following noun (2zh/i “my family”: 2ah’lna
“our family” would be more suitable). It must be a slip of the tongue.

21 This plural pattern {lawa2i3} is borrowed from Modern Standard Arabic. In the dialect of
Damascus, the first of the two long vowels is shortened, for example: xawarif “lambs” or
ta?alid “traditions”.

22 Lit: 7iza nahna ma Sanna hada “if we have no one”, meaning a guest.
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Five Dialectal Texts About Muslim Religious Feasts in Damascus 179

few are the days in which we, only my family, eat breakfast. So, I don’t know;
these are the things I see in Ramadan.

(d) (C.B.: What about you, Sara, how do you experience Ramadan?) (Sara): The pre-
down meal in Ramadan is very very nice, but one cannot always wake up at the
pre-dawn meal, (he/she) is tired. This is something, how can I tell you? I don’t
know. Ramadan is healthy, seriously, because one abstains from eating. If some-
one is used to often saying bad words,” in Ramadan also... do you understand
me? I mean that he uses bad words less often. Ramadan restrains, restrains here,
we like it so much.

(e) (C.B.: What do you usually do in Ramadan?) (Sara): What do you mean?
(Salah): She means what a regular day is like. (Sara): Okay. The first thing is that
if we want to eat before dawn, we do it. Or sometimes, for example, we stay up
till almost the pre-dawn meal. I wake up, for example, as usual, I go to the uni-
versity, I come back, I eat with my family, and so on.

(f) Later is the tarawih prayer. Seriously, there are people who pray it and people
who don’t pray it. (C.B.: And you?) No. (C.B.: Why?) Why? To be honest, be-
cause I am very tired. Also, for example, the people read the Koran a lot, and
particularly in Ramadan. Me yes, I read it, I do something good in my life.

(g) (C.B.: When do you read the QurZan?) In the evening. For instance, there are
people (who read it) at the morning prayer, after the pre-dawn meal or before the
pre-dawn meal. There is no time established for reading it. There is no specific
time, but, I don’t know; one feels that in Ramadan God hears (prayers). God al-
ways hears (them), but specifically in Ramadan.

2. ol-hara $-Samiyye bi-ramadan (Bilal)

(a) ol-hara $-samiyye kanet koll on-nas taSref bafda. kall a1-¢alam tohki ma§ baSda w
salamat u kaza. w xagsatan ?ahla $i kan bi-?iyyam ramadan.

(b) ?iyyam ramadan hayy kanet ?onno koll ol-hara thossi ?onno Sam-°tsim ma€§
bafda. u ?iza wahed masalan ma Sando ?ak’l, ma fi hada y?adden Salg I-moagreb
u ma yla?i ?ak’l bi-béto. da?iman ol-Salam woz-71ran yas’kbu la-baSdon sokbat,
koll wahed $u tabex y?addem la-Zirano. w *ykammel hada §-8i 1o1-S1d.

(¢) bal-€1d ykiin dayman ?onno salat 21-§1d kall ol-Salam mawziide boz-zame§ *mian
salat 01-€7d w °1li hada ygib bihossu ?onno huwwe ya amma mardan ya ?amma
msafer, gér hek ma fi, la-?onno zbari baddo ykiin bi-salat ol-¢1d.

(d) u kall ol-Salam °tziir baSda, ykiin fi zyaret ol-... Ziran ?ab’l zyaret ol-?araybin.
huwwe bi-tabifet ol-hal ykiin ol-?araybin *?rab Sala baSdon, ykiinu saknin bal-
harat o$-Samiyye.

(e) bass halla? bi-ma ?onno kollo sar yaskon barrat ol-harat o$-$amiyye, fa-saru
2onno ?awwal §i yziiru z-Ziran baSdén yatlaSu w *yziiru barra.

23 Lit.: Isano salit “foul-mouthed” (lit. “his tongue is obscene”). The adjective salit “obscene, in-
decent” presents an emphatic s — historically s — due to the contact of the emphatic consonant 7.
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180 Carmen Berlinches Ramos

The Damascene neighborhood in Ramadan

(a) (In) the Damascene neighborhood everyone knew each other. All talked with
each other, greeted each other, and things like that. Particularly, the most beauti-
ful thing was in the Ramadan days.

(b) In the time of Ramadan you felt that all the neighborhood was fasting together,
and, for example, if someone didn’t have food, there was no one who didn’t find
food at home at the time of the sunset prayer. Always people and neighbors
served food. Everyone served food to each other and everyone offered what they
cooked to his neighbors. And this continued to the feast.”*

(c) In the feast there was always the feast’s prayer. Everyone was present in the
mosque for the feast’s prayer. And whoever missed (it) was® either sick or tra-
velling. There was no other reason, because he must attend the feast’s prayer.

(d) And all the people visit each other. (Nowadays) visiting neighbors happens be-
fore visiting relatives. (Before) it was normal that relatives were near each other:
they lived in Damascus neighborhoods.

(e) But now, since all (went to) live outside Damascus neighborhoods,”® it happens
that first they visit neighbors and after that they go to visit (their relatives) out-
side.

3. ramadan (Batul)

(a) (C.B.: Batul, what is Ramadan like for you?) mnih °ktir, halu. ?ana bhobb rama-
dan ’ktir. fi §i bi-ramadan holu ?onno bizakkrek °b-?alla, ?2onno lazem °tsadi n-
nas yolli ma mafa masari, bathassi ?onno kif honnen lamma bikiinu zaSanin?’
?aw baddon yaklu §i, ma fi maChon ya¥ni ma fiyyon yaklu.

(b) bi-ramadan hon bass sayer ?onno l-mo§’kle ?onno 1-Sdlam kolla bi-ramadan
byaklu ?aktar mon gér ramadan la-?onnon... masalan mama btoSmel xamsin no$
2ak’l u kolla Sazayem u yaSni ?akl ’ktir bikiin fiyya, ?aktar mn al-?iyyam ol-
Cadiyye yaSni.

(c) bi-ramadan lazem ykiin Sal-?ak’l da?iman tos?iyye w lazem ykiin $oraba ?aw
hommos, §i mon hommos ?aw fiil. u 2awwal yom ramadan, ?aw ?awwal yom ol-
€1d, lazem ykin fi $i laban ?aw heke yaSni §i ?abyad mon$an ?onno sone zdide
sonet x&r. yatni Su kaman?

(d) bi-ramadan monfi? Sa-salat os-sob’h, ?ab’l salat os-sobh °b-§i noss saSa w
’mnaSmel... mnatsahhar u mnakol hawader yaSni Saglat zobne, labane, kaza ma§
al-xob’z. u baSdén monsalli s-sob’h u mnarza$ monnam. manfi? yaSni koll wahed
Cala Soglo batdén.

24 Referring to §id al-fitr “the feast of the breaking of the fast”.

25 Lit.: bihassu “they feel”, referring to the neighbors.

26 Meaning outside the traditional neighborhoods.

27 This is an active participle in the plural of the verb zZa§, bizii§ “to be hungry”, which follows the
pattern {la23an(in)} and shows a monophthongisation of the diphthong aw in @, which is ex-
ceptional in this dialect.
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Five Dialectal Texts About Muslim Religious Feasts in Damascus 181

(e) ol-?iftar halla? bi-hayy ol-?2iyyam Sam-bikiin los-safa sotte ta?riban yafni
mondall saymin mon xamse s-sob’h la-sotte I-masa. mnoftar baSdén u ?ahla $i bi-
ramadan ol-musalsalat.

(f) (C.B.: Why are there so many TV serials in Ramadan?) yafni huwwe sayer la-
?onno yaSni bikiin kall al-¢alam moztom$a ma§ ba¥da bi-ramadan yaSni ?aglab
ol-Cazayem ?aw btoZztomeS ol-S€le kolla bi-nafs ol-wa?’t masalan 2s-safa satte -
kall byakol, 2amma bol-?iyyam sl-Sadiyye ?onno koall wahed byakol *b-wa?’t
mufayyan.

(g) u ba$’d lo-ftir ma fi... yaSni ma bikan fi Saglat. fi $5¢°1 ¢adatan ?olla masalan
?ashab®® ol-mahallat. bass bisawu yaSni musalsalat *ktir *mgan ol-Salam totfarraz
Caleha, toltaha la-b&n-ma ysir lo-ftir 2aw ba$°d. $u 2osmo? Su bisir kaman?

(h) (C.B.: Is Ramadan very difficult?) 1a?, halla? ?awwal yom ?aw tani yom bothossi
Swayy rasek fam-ytuzafek u xassatan yolli... falam bidaxxnu ?aw byoSrabu
?2ahwe ktir, ?aktar §i byotSabu yaSni bihossi saS°b. bass yaSni baSdén mata-ma®
mara? ?awwal *tlott-iyyam “btotSawwadi yani ?anno $adi.

(i) fi kamane bi-ramadan ?onno ba$°d yaSni baSd lo-ftar, baS®d ?adan ol-SoSe,
monsalli o8rin rokfa, hadole bisammiihon tarawih. koll ta?riban al-S€le botriih
Caz-7ameS “msan ysallu®®. halla? yaSni sayer 2onno l-koll biriih Saz-7ame$ °mgan
ysalli 1-€a8rn rok{a. bihoss ol-wahed ?onno sawa §i bi-ramadan la-?alla la-?onno
sar fi sila31 ma¢ rabb ol-{alamin. ?e, Su kaman? hayy rama(_lz?m.32

Ramadan

(a) (C.B.: Batul, what is Ramadan like for you?) It is very good, nice. I like Rama-
dan very much. There is something nice about Ramadan, which is that it reminds
you of ?4/la. That means you must help people who have no money: you feel
how they feel when they are hungry or want something to eat and don’t have
(anything), they cannot eat.

28 This is a plural borrowed from Standard Arabic: in Damascus Arabic it is shab “owners” (see
Stowasser & Ani 1964: 166).

29 This temporal conjunction is a borrowing from Standard Arabic.

30 The collective noun ¢ele “family”, which is the subject of the sentence, shows a deflected
agreement with the first verb (batrith, 3 person fem. sing.) and a strict agreement with the
second one (ysallu, 3" person pl.). Generally, and according to Cowell (1964: 424), a collective
human designation may be used with feminine verbal predicates. One may assume that the
reason for the conflict in agreement must be related to the contrasting sense of the two actions:
the family goes together (collective) but each member prays individually.

31 This noun is a borrowing from the Standard Arabic sila' “connection, tie”, first because it pre-
sents the vowel 7 in an open non-final syllable (see fn. 14) and second because it does not show
the Zimala (a > e) in the feminine suffix -at. This kind of ?imala is heard in Damascus after
consonants that are not back or velarized (¢, 5, d, z, x, g, g, h, & h, 7) and sometimes after r,
depending on the phonetic environment (Lentin 2006: 547).

32 This is an invariable presentative, which corresponds to the fem. sing. demonstrative pronoun.
(See Prochéazka forthcoming: section 2.1)
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(b) But in Ramadan the problem is that all the people eat more than when it is not
Ramadan because... For example, my mother makes fifty kinds of food. And it
is all about invitations and there is a lot of food with them, more than in normal
days.

(c) In Ramadan there always must be #as?iyye™ and there must be soup or chickpeas,
something made of chickpeas or broad beans. And the first day of Ramadan, or
the first day of the feast, there must be some yogurt or something similar — I
mean, something white — for the new year to be a good year. What else?

(d) In Ramadan we wake up at morning prayer, around half an hour before the mor-
ning prayer, and we make... we have a pre-dawn meal and eat appetizers; that is
to say, things made of cheese, yogurt, something with the bread. After that, we
pray the morning prayer and we go back to sleep. Later, we wake up and each
one (goes) to his job.

(e) In these days breakfast takes place approximately at six, which means that we
fast from five in the morning till six in the evening. Later on, we have breakfast,
and the most beautiful thing in Ramadan are the TV serials.

() (C.B.: Why are there so many TV serials in Ramadan?) Because people meet in
Ramadan. Most of the invitations... or all the family meets at the same time. For
instance, at six everyone eats; but for normal days, each one eats at a different
time.

(g) And after breakfast there is no... there is nothing. Usually there is work except
for the owners of the shops. But they make a lot of serials for people to watch till
breakfast or after — how is it called? What also happens?

(h) (C.B.: Is Ramadan very difficult?) No. The first day or the second you feel a
little headache, particularly those...people who smoke or drink a lot of coffee,
those are more tired or find it difficult. But later on, after the first three days, you
get used to it, it is normal.

(i) In Ramadan there is also... after breakfast, after the evening prayer, we pray
twenty rakSa.** These are called farawih.®> Almost the whole family goes to the
mosque to pray. Now it is that everyone goes to the mosque to pray the twenty
rokSa. One feels that did something in Ramadan for 24/la, because there is a link
with the Lord of all creation. Yes, what else? This is Ramadan.

4. €1 al-fat°r (SAm’r)

(a) halla? §1d ol-fot’r huwwe §1d °m?allaf man °tlott-iyyam. byaZi ba§°d ramadan,
ba$’d $ah’r os-syam, Sah’r kamel °syam. fa-huwwe 2ahamm §1d Sand ol-?oslam,
Cand ol-mos’lmin u Sand ol-Sarab. kan huwwe ?awwal yaSni ?awwal fatra

33 A famous heavy dish made of chickpeas, bread, and hummous paste on top. It is cooked with
Arabic ghee, and some add meat.

34 =“The act of bowing, bending”: a sequence of utterances and actions performed by the Muslim
as part of worship or salat. Cf. Bosworth & al. 1995: 406.

35 = The prayers of the nights of Ramadan. About them, see Wensinck 1997: 222.
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monSattel fiyya ka-Sotle, ban-nosbe 108-80¢°1 ol-xass ba$°d sone kamle ta?riban
Paw bag’d Sas’rt-ohor kan fi 1-1d lo-kbir.

(b) fa-1-91d lo-zgtr ?awwal yom ?ahamm o8-8i ?onno monsalli salat ol-{1d os-safa
salat os-sob’h, u baSden lazem °nziir ol-ma?aber. bafdén monzir ?araybinna
yaQni kall ol-G€le Canna: Poxwati w ?azwazon. u koll ?araybinna byosztomSu b-bét
wahed u mnoftar sawa.

(c) baSdén monzir ?ardybinna b-hal-?iyyam u mnatlaS maS rof?atna momken °b-
wa?’t tani °b-tani yom ?aw talet yom, bass Pawwal yom lazem °nziir ?araybinna
w °nziir ol-torbe 2ahamm o3-8i.

(d) (C.B.: And the second day?) tani yom meonzir ?araybinna. (C.B.: Again?)
Pardyeb bass 2awwal yom ol-?ardyeb lo-?rab *ktir yaSni ?oxwati. honnen °byozu
la-Sanna yaSni lohna bé&tna i ?abi w ?ommi, honnen sott u zodd, fa-?oxwati w
?azwazon u ?awladon biziirtina, 1azem ?awwal yom.

(e) (C.B.: What is the atmosphere in Damascus like?) ?ahla §i 1-€1d bon-nasbe halla?
la-lo-wlad lo-zgar bi-sabab fi marazih, yaini bihabbu ktir al-marazih wol-zohletat
yaSni 1-$1d halla? 2aktar §i mhomm®® la-lo-wlad lo-zgar.

(f) bon-nasbe la-lo-kbar holu bass huwwe holu ?aktar Si la-?onno ?ostiraha ?onno
Cotle, byartah fi ol-wahed *$wayy, xosiisi bo-Sogl ol-xass halla? ma fi Sotle Sanna
?abadan gér bal-{1d, b-hal-fatra bass. ya¢ni hada huwwe 1-¢1d.

¢id al-fitr'’

(a) §id al-fofr is a three-day feast. It comes after Ramadan, after the month of the
fast, a complete month of fasting. So it is the most important feast in Islam for
Muslims and for Arabs. Before, regarding the private job, it was the first period
in which we had vacation as a holy day, after almost a year or ten months fol-
lowing al-$id lo-kbir.®

(b) Therefore the first day of a/-§id lo>-zg7’ the most important thing is that we pray
the prayer of the feast, at the time of the morning prayer. Later on, we must visit
the graves. After that, we visit our relatives, that is to say, all the family (who
lives) here: my siblings and their spouses. All our relatives meet at one house
and we have breakfast together.

(c) Afterwards, during these days, we visit our relatives, and we go out with our
friends maybe at another time, or the second or third day. But the first day we
must visit our relatives and visit the graveyard; this is the most important thing.

(d) (C.B.: And the second day?) The second day we visit our relatives. (C.B.:
Again?) Relatives, but the first day the relatives who are very close, that means

36 An alternate way for expressing a comparative of superiority is the elative construction Zaktar
Si... “the thing more...” followed by an adjective. For example, Zaktar si mhamm “more im-
portant” rather than the elative 2ahamm, with the same meaning.

37 For the transcribed title, we preferred Modern Standard Arabic.

38 Lit.: “the great feast”, better known as §id al-2adha “the sacrifice feast”.

39 Lit.: “the lesser feast”, better known as §id al-fitr “the feast of the breaking of fast”.
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my siblings. They come to us. In our house are my father and my mother, who
are (also) grandmother and grandfather. So my siblings, their spouses and their
children visit us. It has to be the first day.

(e) (C.B.: What is the atmosphere in Damascus like?) The feast is more pleasant for
the small children because there are swings — they like swings a lot — and slides.
Nowadays the feast is more important for the small children.

(f) Regarding the adults, it is pleasant, but mostly because it is a break, a holiday in
which one rests a little bit, particularly in the private sector, because we don’t
have holidays but in the feast, in this period. So this is the feast.

5. €id al-2adha (Nur)

(a) §1d ol-?adha ?ana bhaobbo la-?onno byozi bafd ol-hazz. an-nas botkiin kolla talfa
Cal-hazz. yom ol-wa?fe, yom wa?fet Carafe ktir holu ?onno toftahi 1-... tolfozydn
u botsiifi koll ol-Salam wa?fin az-zabal u fam-byadSu rabbon.

(b) u ?ana bhabbo la-?onno marra baba kan rayeh la-hnik fa-ktir °“txayyal’t ?anno
huwwe ktir *hnik wa?ef Gaz-zabal. baSdén tani yom ol-wahed bifi? as-sob’h,
lazem °nrith nadbah xaraf*’ la-?onno 2ad’hye, mnadbah xaraf. (C.B.: Do you do
it?) 1a?, mu nohna, ?ana 1a?. bass baba biriih u byastari xartf u byaxdo la-Tand al-
lahham u byadbaho w monwazze{ ol-lahme Sal-¢alam ol-fa?1rin*' u hek.

(c) ba¥den lazem nohna 1-S€le kolla toztomeS bi-b&t Zoddi ?aw beét sotti yaini kallon
fammi w Sammti w lo-wlad, u mnoZtomeS u mnolbes °tyab “2dide w monrth
yaSni mon$af baSd. yomken huwwe 1-§1d ’ktir holu la-?onno batSiifi 1-?araybin
yaSni ma botSiifiyyon ger bal-¢1d, momken ?onno b-ger ?iyyam ma to?dri tSufiy-
yon. bal-91d batsifi kall al-alam.

(d) (C.B.: That’s very nice!) ?e. u bidall ?arbaSt-iyyam. btakli holwiyyat, btakli ktir
holu, ma bothabbi 1-holu? (C.B.: Yes.) bafdén ?axer ol-¢1d botsiri... bass takli
holu, btosrabi ?ahwe w asir u ktir fi ta?alid* holwe ya@ni.

(e) botrithi maS$ °shabek, maS rof?atek, kaman batsafi koll... (C.B.: Where do you
g0?) momken °nrih naSSod °b-§i matSam ?aw °b-§i makan bo$-8am ol-?adime.
monsif baS®d, mnos?al San baS’d. bass 2ahamm §i 1-S€le, yalni 1-S€le la-?onno
btoztomeS. fa-ktir °bhabbo.

40 According to Fleisch (1961: 369—-370), the pattern {1a2G3} has been influenced by Syriac Ara-
maic.

41 The adjective fa?ir “poor” has a broken plural, f5?ara (cf. Stowasser & Ani 1964: 176; Barthé-
lemy 1935-1969: 616; Cowell 1964: 206). According to some native speakers, this plural is a
mistake made by the uneducated. However, it is also heard in the adjective garib “strange” >
garibin (own data), instead of its broken plural garaba. A possible explanation is that the
pattern {102a3a} is very rare.

42 About this plural pattern, see footnote 21.
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€td al-?adha

(a) I like $id al- Padha because it comes after the pilgrimage. All are gone on the pil-
grimage. The day of wa?fe®’ in Arafat is very nice because you turn on the tele-
vision and watch all the people standing on the mountain and worshipping their
God.

(b) And I like it because once my father went there, so I imagined him standing there
on the mountain. After that, the second day one wakes up in the morning, we
have to slaughter a lamb as a sacrifice, we slaughter a lamb. (C.B.: Do you do
it?) No, not us, not me. But my father goes to buy a lamb and he takes it to the
butcher and he slaughters it. And we distribute the meat to the poor people and
SO.

(c) Afterwards we — the whole family — meet at my grandfather’s home or at my
grandmother’s home, which means everyone: my (paternal) uncle, my (paternal)
aunt and the children. We meet, we wear new clothes, and we go and see each
other. Maybe this feast is very nice because you see relatives you don’t see on
other occasions. Perhaps because other days you cannot see them. During the
feast you see everyone.

(d) (C.B.: Very nice!) Yes. And it lasts four days. You eat sweets, you eat many
sweets. Don’t you like them? (C.B.: Yes.) Then at the end of the feast you be-
come™... you only eat sweets and drink coffee and juice. And there are many
nice traditions.

(e) You go with your friends and you also see every... (C.B.: Where do you go?)
We may sit in a restaurant or in a certain place in the old city. We see each other,
we ask about each other. But the most important thing is the family, because the
family meets. Therefore I like it very much.
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