Notas: version original de las citas

vi

viii

i

[...] although many books have been and are being published that link the Japanese lan-
guage with Japanese culture or Chinese language with Chinese culture, hardly any recent
books explore the links between the English language and Anglo culture.

In recent times considerable opposition has developed in the English-speaking world to
the notion of “a culture,” that is, “culture in the singular,” an opposition linked with fears of
‘essentialism’ and ‘stereotyping’.

KynbTypa BHYTpeHHe NMpOTUBOpEYMBa, NMOCKOMbKY HeceT B cebe ABa Hayana: (a)
«KOHCEepBaTUBHOE» («COXpaHAIoLWEee») 1 (6) «NPOrpecCcrUBHOE» («pa3BMBalOLLEEY), YTO
npegnonaraet nepecmoTp, NepeoLeHKy, a Hepeako U oTKas oT TOro, Yto 6bi10
npuemMeMbIM Ha NpeablayLmnx aTanax.

® XapaKTepU3yeT XXN3HeJeaTeNbHOCTb IMYHOCTH, FPYMbl O6LLECTBA B LIE/IOM; @ IBASIETCS
cneumdmnyecknM crnoco6om 6biTUA YenoBeKka; ¢ UMeeT CBOM MPOCTPaAHCTBEHHO-
BPEMEHHbIE FPaHuLbl; ® PaCKPbIBAETCS Yepe3 0CO6GEHHOCTU NOBEAEHUS, CO3HaHME U
[esTeNbHOCTb Yel0BeKa, PaBHO KaK 1 Yepes BeLLM.

The relationship between culture and language can be dealt with is we assume that both
culture and language are about making meaning. This view of culture comes closest to
that proposed by Clifford Geertz (1973, 5).

The concept of culture | espouse, [...], is essentially a semiotic one. Believing, with Max
Weber, that man is an animal suspended in webs of significance he himself has spun, |
take culture to be those webs.

1) culture is a kind of social inheritance in contrast to biological heritage; 2) culture is shared
by the whole community, not belonging to any particular individual; 3) culture is a symbol-
ic meaning system in which language is one of the most important factors; 4) culture is a
unified system, the integral parts of which are closely related to one another (Geertz, 1973).
Geertz [ ...] presented the argument that culture does not consist of behaviors, or even
patterns of behavior, but rather of “shared information or knowledge encoded in systems
of symbols”.

The shared set of behaviors of a particular group of humans.

Culture, [...], refers to the social heritage of learnings-that is, the constructs, propositions,
beliefs, and techniques of doing things that people learn from each other and by which
they adapt and adjust to the external world and to each other. Culture has two sides. One
side consists of a variety of external physical manifestations, including actions, talk, ges-
tures, pictures, and so on, which are understood to be signs. On the other side is the
mental world of meanings and understandings. If the physical signs were not linked to
mental meanings, there would be no way to communicate about them or pass them on to
the other generations. And if the mental meaning were not linked to physical signs, the
signs would be pointless sounds and scribbles. The mental meanings of culture are vari-
ably externalized (some ideas are embodied in more signs tan others), variably shared,
variably Institutionalized and distributed in social roles, and variably internalized in human
personalities»).

...il est maintenant largement reconnu qu’une des conditions nécessaires a I'émergence
d’une culture humaine n'est pas seulement que les étres humains puissent s’attribuer I'un
al'autre des états mentaux, mais qu’il conceptualisent ces états de maniere a les rendre
stables e aptes a é&tre communiqués.

Sous l'effet de 'émergence des mainstreams du behaviorisme radical puis de I'innéisme
coghnitiviste, ce courant s’efforce de démontrer empiriquement que c'est I'appropriation
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(puis I'intériorisation), par les organismes humains singuliéres, des significations histori-
quement élaborées par les groupes sociaux qui est constitutive de la pensé consciente
propre a l'espéce.

La culture constitute la maniére dont se présente concretement le social, ou encore la
maniere dont les activités et organisations collectives, les représentations verbales et les
activités textuelles s'organisent effectivement dans une situation socio-historique donnée.
Et tout comme I'humain ne recontre le langage qu’au travers des forms culturelles que
ceux-ci ont prises.

De term die aanduidt wat door een individu, een groep of een gemeenschap geleerd wordt
om te overleven op een wijze die als ‘normaal’ of adequaat wordt aanzien door de groep
of gemeenschap. Zowel afstamming, huwelijkspatronen, eetgewoonten, levensstijl, kunst,
seksualiteitspraktijken, religie als politieke organisatievormen horen hieronder. De ingang
die we hanteren is ‘alles wat geleerd wordt, en de manieren van leren’.

We could keep the term “culture,” ..., if we stopped thinking of cultures as independent
entities. To the extent people have recurring, common experiences -experiences medi-
ated by humanly created products and learned practices that lead them to develop a set
of similar schemas- it makes sense to say they share a culture.

Although culture is a controversial term in some circles, | am using it here for the evolved
sets of social conventions, personal habits, and conventionalized tools for carrying out
particular tasks. Language is the set of conventions for carrying out the task of communi-
cation, and so the ‘rules’ of language use are evolved sets of social conventions for con-
straining the process of interpretation. Lexical and grammatical meaning is simply con-
ventionalized use, so grammaticalization and lexicalization, the processes which create
language structure (words, phrases, and grammatical forms), are in fact simply conven-
tionalization of repeated patterns.

...both social theorists who sought to overcome a number of dichotomies that persistently
bedevilled social theory. These included the paradox of individual agency against the back-
drop of overdetermining social structure, the distinction between intellectual meta-discursive
knowledge and practical knowledge, and the difficulties in theorizing the relationship between
micro and macro-social organization, as well as between social synchrony and diachrony.
Le travail individuel de chaque ouvrier constructeur stimule et oriente celui du voisin.
Address the so-called “coordination paradox’: that is, how does one reconcile behavior
at the individual level (...) with the global/societal level of the termite colony.

It represents an evolved psychological capacity most highly developed in humans. The
evolutionary origins of theory of mind can be traced back in extant non-human primates;
theory of mind probably emerged as an adaptive response to increasingly complex primate
social interaction. This sophisticated ‘metacognitive’ ability comes, however, at an evolu-
tionary cost, reflected in a broad spectrum of psychopathological conditions. Extensive
research into autistic spectrum disorders has revealed that theory of mind may be selec-
tively impaired, leaving other cognitive faculties intact.

Rather than focusing exclusively on an individual’s internal cognitive processes, which
traditional cognitive approaches do, it focuses on the processes that take place in an
extended cognitive system. In so doing, it dissolves the traditional divisions between the
inside/outside boundary of the individual and the culture/cognition distinction that anthro-
pologists and cognitive scientists have historically created. One major benefit is the ex-
plication of the complex interdependencies among people, artifacts, and technological
systems that often can be overlooked when using traditional theories of cognition.

To reveal the properties and processes of a particular cognitive system involves conduct-
ing an in-depth ethnographic study of a setting, paying close attention to the activities of
people, their communications with each other and their interactions with different media.
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... there is mounting evidence from both naturalistic observations and experiments that
primates care about each other’s welfare and follow altruistic impulses in some contexts,
probably based on empathy.

The capacity to a) be affected by and share the emotional state of another individual, b)
assess the reasons for the other’s state, and c) identify with the other, adopting his or her
perspective. This defi nition extends beyond what exists in most animals, but the term
“empathy” applies even if only (a) is met.

...an adaptation for participating in collaborative activities involving shared intentionality
- which requires selection during human evolution for powerful skills of intention reading
as well as for a motivation to share psychological states with others.

...humans do not just interact with conspecifics socially, as do many animal species, but
they also engage with them in complex collaborative activities such as making a tool to-
gether, preparing a meal together, building a shelter together, playing a cooperative game,
collaborating scientifically, and on and on. These collective activities and practices are
often structured by shared symbolic artifacts, such as linguistic symbols and social insti-
tutions, facilitating their “transmission” across generations in ways that ratchet them up in
complexity over historical time.

Il'y a champ a partir du moment ou les individus exer¢ant dans le méme domaine d’activ-
ité entrent en concurrence les uns avec les autres pour acquérir una position dominante
dans le champ.

Les conditionnements asspociés a une classe particuliere de conditions d’existence
produisent des habitus, systémes de dispositions durables et transposables, structures
structurées prédisposées a fonctioner comme structures structurantes, c'est-a-dire en
tant que principes générateurs et organisateurs de pratiques et de représentations qui
peuvent étre objectivement adaptées aleur but sans supposer la visée consciente de fins
et la maitrise expresse des opérations nécessaires pour les atteindre, objectivement
“réglées” et “regulieres” sans étre en rien le produit de 'obéissance a des regles, et, étant
tou cela, collectivemente orchestrées sans étre le produit de I'action organisatrice d’un
chef d'orchestre.

[...] the knowledge at the disposal of an individual or community and the point of view
projected on the world with reference to that knowledge.

B cnoBe Mbl paznunyaem: BHELLHOK GopMy, TO eCTb YIEHOPa3AEbHbIN 3BYK, COAEPXKaHNE
06BbEKTUBMPYEMOE NMOCPEACTBOM 3BYKA, U BHYTPEHHIOK OopMy, Nnu 6nvkaniiee
3TUMONOrMYeCKoe 3HaYeHNe COBa, TOT CNOCO6, KAKVUM BblPaXKaeTcsi COaepXKaHue.
Human beings do not live in the objective world alone, nor alone in the world of social
activity as ordinarily understood, but are very much at the mercy of the particular language
which has become the medium of expression for their society. It is quite an illusion to
imagine that one adjusts to reality essentially without the use of language and that lan-
guage is merely an incidental means of solving specific problems of communication or
reflection. The fact of the matter is that the ‘real world’ is to a large extent unconsciously
built up on the language habits of the group. No two languages are ever sufficiently similar
to be considered as representing the same social reality. The worlds in which different
societies live are distinct worlds, not merely the same world with different label attached.
[...] the Hopi language and culture conceals a metaphysics, such as our so-called naive
view of space and time does, or as the relativity theory does, yet a different metaphysics
than either.

[...] different languages may rely on different conceptual systems, and that these concep-
tualisations may be (but will not always be) consistent with an underlying worldview asso-
ciated with the language [...] this worldview is a carry-over from an earlier time.

“[...] KynbTYpa NN KyNbTYpPHblE LEHHOCTU, KOTOPbIE CBSA3aHbl HE TOMbKO C A3bIKOM, HO U C
pPasnNyYmMaMM B MbILLIEHMM, YyBCTBaX U OENCTBUSIX.
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[...] patterns in language merely reflect universals of human cognition, rather than influ-
encing that cognition.

More importantly, however, the relativity principle is about language shaping thought,
whereas linguistic worldview is about cognition and language producing an interpretation
of experience.

Neither Sapir nor Whorf (regardless of the rather radical formulation of some of their the-
ses) ever claimed that language determines consciousness. On the contrary, Sapir con-
sidered this view naive. Every language has the potential to express all content; there is no
experience which could not be reconciled with any language. But there is an important
difference between what a given language ‘does not make impossible’ and what it offers,
suggests and facilitates. There is a difference between potential and ‘habitual’ thinking.
In numerous cultures, taboos are associated with forbidden visual experience. Vision may
be considered intrusive and aggressive, and linked with access to power. In contrast,
‘hearing’ and ‘listening’ are the main avenues for learning, understanding and ‘knowing'.
The task of a lexicographer, if he does not want to abandon his own discipline and turn into
an encyclopaedist, consists in revealing the naive picture of the world hidden in the lexical
meanings of words and reflecting it in a system of explications.

Our main result is that the allocated lexical clusters are composed not only of paradigmat-
ically close words (synonyms, hyponyms), but also of words situationally related to each
other.

The need to apply ethnography to a theory of language was realized by the famous ethnol-
ogist Bronislaw Malinowski, but working in the early 20th century, he lacked the tools of
coghnitive linguistics that help us to see the intersections of grammar and culture.

This is not very conspicuous in Langacker’s own work, whose inquiry into language is fo-
cused on individuals’ minds.

[...] any facet of the context that consistently recurs as potential conventionalized meaning.
[...] draws on, but is not limited to, the theoretical notions and analytical tools of cognitive
anthropology and cognitive linguistics. Through these, it explores the relationship between
language, culture, and conceptualisation.

Cultural cognition draws on a multidisciplinary understanding of the collective cognition
that characterizes a cultural group.

[...] enactive cognition [...] that comes about as a result of social and linguistic interactions
between individuals across time and space [and] (heterogeneously) distributed cognition.
[...] a form of cognition that [...] is not represented simply as some sort of abstract disem-
bodied ‘between the ears’ entity.

Lakoff and Johnson (1980), Johnson (1987) and other cognitive linguists have stressed the
importance of embodied categories such as “up” and “down”, which are thought to emerge
from basic physical experiences. But even embodied categories are framed by cultural
knowledge and practice. The vast majority of physical experiences that motivate embod-
ied categories are structured by routines such as sleep, work, travel, subsistence, mating
and play, and by artifacts such as architecture, tools, clothing and other products, all of
which are largely cultural experiences or constructions. Linguists who highlight the prior-
ity of emergent categories must concede that virtually all physical activities and artifacts
have culture-specific designs.

Universal metaphors or image schemas are based not only on universals of the human
body, but also on universals of human culture.

X (is) shame

X feels like someone who thinks:

I am here: this is bad

| don’t know what things are good to do here

Something bad could happen because of this

People can think (and say?) something bad about me because of this
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| want not to be here because of this

| want not to say anything because of this

X feels something bad because of this.

Categorization research focuses on the acquisition and use of categories shared by a
culture and associated with language-what we will call ‘cultural categorization’. Cultural
categories exist for objects, events, settings, mental states, properties, relations and
other components of experience (e.g., birds, weddings, parks, serenity, blue and above).
Typically, these categories are acquired through normal exposure to caregivers and culture
with little explicit instruction.

Cultural metaphors are cross-domain conceptualisations that have their conceptual basis
grounded in cultural traditions such as folk medicine, worldview, or a spiritual belief system.
Conceptual Metaphor Theory (CMT), developed since the 1980s by Lakoff, Johnson and
others, has taken up a fundamentally universalist stance by locating the roots of metaphor-
ical cross-domain mappings in neurophysiological structures.

A cultural model is a cognitive schema that is intersubjectively shared by a social group
[...] One cultural model with a wide range of application in American and European culture
is the folk model of the mind. This model can be called a “folk” model both because it is a
statement of the common-sense understandings that people use in ordinary life and be-
cause it contrasts with various “specialized” and “scientific” models of the mind (see
Keesing this volume). This model is widely incorporated in a variety of other cultural mod-
els, such as categories of criminal acts, [...] categories of speech acts (D’Andrade & Wish
1985), and the cultural model of commitment involved in marriage (Quinn 1982) and so on
(D'Andrade 1987, 112-113).

Matepunanom ons peKoHCTPYKLMN S3bIKOBOW KapTUHbI MMpPa CNyXaT TOSIbKO GpaKTbl A3blka
[...]J; noa HMMK Mbl NTOHMMaeM NeKCEMbI, rpaMMaTU4EeCKne GopMbl, CTIOBOO6pa30BaTE/bHbIE
cpeacTsa, NPOCOAMN, CUHTAKCUYECKME KOHCTPYKUUK, ppaseMsbl, NpaBuia NeKCUKo-
CEeMaHTUYEeCKOM CO4ETaEMOCTM U T. N. DTUM HaLl NOAXOA OT/INYAETCS OT YCTAHOBOK psaa
OpYyrux HanpaeneHui, 4ns KOTOpbIX [aBHbIM NPEeAMETOM UCCNeA0BaHUS ABNSIOTCSA Tak
Ha3blBaeMbl€ KyNbTypHble KOHUEeNTbl. OCHOBaHMEM A1 PEKOHCTPYKLUUU NOCNeaHUX
cny>kaT He TONbKO paKTbl A3blKa, HO U NO6ble TEKCTbI Ky/IbTYPbl B CAMOM LUMPOKOM
CMbIC/e 3TOro cnosa.

e OHa ABNSIETCH QUCLMMINHON CUHTE3MPYIOLWEro Tuna, 3aHMMatowen norpaHnyHoe
NMONIOXXEHUE MEXAY HayKamu, U3yyarowmmm KynbTypy U GUNONOrvo; ¢ OCHOBHbIM
O6bEKTOM JIMHIBOKYNbTYPONOrnM SIBNSIETCA B3aMMOCBS3b Si3blka U KYNbTypbl U
WMHTepnpeTauus 3Toro B3anMoAenCTBUS; o JIMHIBOKY/bTYPOOrns OpueHTMpyeTcsa Ha
HOBYHO CUCTEMY KYJTbTYPHBIX LLEHHOCTEN, BbIABUHYTYHO COBPEMEHHOM XKM3HbIO O6LLECTBA,
Ha 06BbEKTUBHYIO MHGOPMALMIO O KYNbTYPHOM XN3HKU CTpaHbl (Bopo6beB 1997, 32).

[...] NnpeaMeTOM KOFHUTUBHO-AUCKYPCUBHOW NIMHIBOKY/IbTYPONIOrMN OKasbiBatoTCA
S13bIKOBblE€ MEXaHW3Mbl UHTEPUOPU3ALININ 3HAHUI, MHEHUI U CMOCO6O0B NpeacTaBneHns
06BLEKTUBHOW AENCTBUTENBHOCTU, BblipaboTaHHbIE YE10BEYECTBOM B paMKax TOn nn
MHON 3THOKYNbTYpPbI, X Bepbannsauumn B BUAE KOHCTUTYEHTOB (CEM) CEMaHTUYECKOMN
CTPYKTYPbl HOMUHATUBHbIX €ANHUL, A3bIKa.

JINHrBOKYNbTYpa - HEOTbeMIEMAs YacTb IFO6ON STHOKYNETYPbI, MPeacTaBstoLLas Co60M
CUHEepreTM4YecKkM BO3HUKLIYKD amanbramy (cnvsHue, cnjiaB, COBOKYMHOCTb)
B3aMIMOCBSA3aHHbIX SABIEHUN KYNbTYpbl U A3blKa, 3adUKCUPOBAHHYIO U OCBOEHHYIO
onpefeneHHbIM 3THOA3bIKOBbIM CO3HaHUEM.

KoHuenT - 370 Kak 6bl CryCTOK Ky/IbTYpbl B CO3HaHWM YENTOBEKA; TO, B BUAE YEro KynsTypa
BXOAWUT B MEHTasbHbIi MUP YenoBeka. [...] KoHuenT - OCHOBHasa siyenka KynbTypbl B
MEHTa/IbHOM MUPE YesNoBeKa.

[...] MEHTanbHOE HauMoHanbHO-cneundryeckoe ob6pazoBaHne, NIaHOM coaepXaHus
KOTOPOro SABNSETCS BCS COBOKYMHOCTb 3HaHMIM O AAaHHOM O6beKTe, a N1aHOM Bblpa)KeHus!
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- COBOKYMHOCTb $I3bIKOBbIX CPEACTB (NeKCuyeckux, ¢paseonormyeckux,
napemMunonormMyeckmx u ap.).

CuunTtaeTtcs LenecoobpasHbIM 3aKpPennUTb 3a KOHLENTOM CTaTyC onepaTtuBHOM €AMHNULbI
MEHTanbHOCTU, KOTOopas Ha BepbalbHOM ypoBHe 0603HavyaeTcss CNOBOM,
cnoBoCcoYeTaHVEM nnm dpaseonorn3amom. Kak MeHTanbHas eamHuLa KOHUENT BbINONHSAET
B CTPYKTYPMPOBAHNN KapTUHbI MUPa POJib CTEPXKHEBOIO 3/1EMEHTA.

f13bIKoBasi KapTMHa MMpa NPeACcTaBAsSeT CO60M COBOKYMHOCTb HaUBHbIX 3HaHUI O MUpe,
3adUKCMPOBaHHbIX Ha Pa3HbIX YPOBHSIX (MOAYPOBHSX) 13bIKOBOW CUCTEMbI: TIEKCUYECKOM,
dpaseonornyeckom, rpamMmaTn4eckoM. Takoro poga Bepbanmsaumns 3HaHUM CBsi3aHa C
3THOA3bIKOBOW KOHLENTyanu3aumern Mupa. B TMHrBoKynsTyponornm BeaeTcst HeyCTaHHbIN
NMOUCK «KJIIOYEBbIX COB», 03HAYaLWMNX KOHCTaHTbl 3THOSA3bIKOBOrO CO3HaHUS -
MHBapUaHTHbIE KOHLENTbI TOM WU MHOW KYNLTYPbl (€€ caMO6bITHOE A4P0).

f13bikoBasi kapTMHa Mupa GOpPMUPYETCH CUCTEMOM KJTHOYEBbIX KOHLLENTOB 1 CBS3bIBAKOLLIMX
WX MHBaPUAHTHbIX K/HOHYEBbIX NAEN (TaK KaK JatoT «KJI0U» K ee MoOHMMaHUo). KntoyeBble ons
PYCCKOW 513bIKOBOW KapTMHbI MMPa KOHLLENTbI 3aKJ/TI04EHbI B TAKMX CNTOBaX Kak Aylua, cyab6a,
TOCKa, cYacTbe, pas/yka, CrpaBe/IMBOCTb (CaMu 3TN C/I0Ba TOXe MOTYT 6blTb Ha3BaHbI
K/IIOYEBbLIMU A8 PYCCKOM $I3bIKOBOW KapTUHbI Mupa). Takme cnoBa SIBNSOTCSH
nuHreocneundunyHbiMK (language-specific) - B TOM CMbICNE, YTO AN HUX TPYAHO HaANTKU
NEeKCUYEeCKMe aHanorun B Apyrux sisbikax. Hapsgy ¢ TakuMm KynbTypHO-3Ha4YnMMbIMU
CNOBaMUN-KOHLIENTaMM K YUCIY NINHIBOCNEUMPUYHBIX OTHOCSTCS TakXXe Jto6ble CoBa, B
3HaYeHme KOTOPbIX BXOAMT Kakasi-TO BaXKHasi UMEHHO A5l JaHHOTO s13blKa (T. €. Ko4eBasi)
noes.

COBOKYMHOCTb NPEACTaB/IEHNI O MUPE, 3aK/IIOYEHHbIX B 3HAYEHUN Pa3HbIX C/IOB U
BbIPa>XEHUI AaHHOro fA3blKa, CKaAblBaeTCa B HEKYIO €QMHYI0 CUCTEMY B3rNsg0B U
npeanucaHun, Kotopasi HaBsi3blBaeTCs B Ka4yecTBe 0653aTe/IbHONM BCEM HOCUTENSM
a3bIKa.

[... ] pacKpbITb Takne OCHOBbI HALUMOHA/IbHOIMO CO3HaHWUS, KaK MeHTanuTeT Hapoaa, [...]
HauMoHanbHoe cBoeobpasmne, COOTHECTU UX C KYNBTYPHbIMU TPaANLNSMNU, MUONIOTNEN,
MPUHSATON CUCTEMOW CUMBOJSIOB.

[... ] oTparkatowas MMPOBO33PEHNE N MUPOBOCTIPUATNE Hapoaa, 3aPUKCUPOBaHHas B
S3bIKe, OrPaHMYEHHas paMKaMmn KOHCEPBaTUBHOM KyNbTYpbl.

WMEHHO Yepes HauNoHasbHYO MHAMBUAYaNbHOCTb KaXKAbl OTAENbHbIA YENOBEK BXOAUT
B YeIOBEYECTBO, OH BXOAWUT B HEro Kak HaunoHanbHbIn Yenosek (MnbuH 1993, 232-233).
It turns out that in 1967, Ju. D. Apresjan explicitly formulated at least some key points of
Construction Grammar: the interaction of semantics and syntax (the restructuring of syn-
tactic models by analogy and coercion types of semantic shifts), as well as the interde-
pendence of restrictions between different variables in the construction.

3HayeHusa Kak MeHTanbHble NPeaMeThl (Haxoaslmecs B OTHOLWEHUN MHTepnpeTauum
nnéo “npoekumnmn” K npegMeTam AenNCTBUTENBHOCTU) CYTb COCTaBNSAIOWMNE A3bIKOBOIO
obpasa M1pa, 3aKPEnIEHHOro B KyY/bTYpeto.

“[...] the interpretation of reality encoded in a given language, which can be captured in the
form of judgements about the world. The judgements can be either entrenched in the
language, its grammatical forms, lexicon and ‘frozen’ texts (e.g. proverbs) or implied by
them [...]. It unites people in a given social environment, creates a community of thoughts,
feelings and values.

[...] a result of subjective perception and conceptualisation of reality performed by the
speakers of a given language.

| opt for ethnolinguistics because it foregrounds the speaker, the human subject and the
community, and only secondarily relates those to culture.

[my ethnolinguistics] strives to reconstruct the worldview entrenched in language as it is
projected by the experiencing and speaking subject, homo loquens... The ultimate aim has
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always been to arrive at the speaking subject, homo loquens, his perception and concep-
tualisation of the world, mentality and value system.

[T]he third inalienable element is the human subject, the experiencing and acting individ-
ual, person, but also a community [...] But humans, as individuals and as communities, [...]
represent and cherish values. Values are always linked to a subject, they are values ‘for
someone’. [...] Values bridge language and culture. They lie at the core of culture; they
constitute the very foundation of language.

Humans can freely manipulate the structure of languages- if there is a need to do so. They
may attach new meanings to words or constructions at any point, either consciously or
subconsciously- through the ‘invisible hand,’ as Keller (1994) calls this process of language
use- again, if there is a need to do so.

[...] HEO6X0AMMO, YTOGbI N TOBOPSALWMIA N CAyWwaloWNn NpUHaanexanm K ogHomy
13bIKOBOMY KOJIIEKTUBY, K ONpeaeneHHo opraHn3oBaHHoOMy oblecTBy. Heo6xoanmo
panee, 4to6bl HaWW ABa UHAMBMAA 6bIIN O6HATLI €AMHCTBOM 6MMXKaNLLIEN coumanbHON
CUTyaLuu, T. €. YTOGbl OHU COLLJIUCH, KaK YEJTOBEK C YENTOBEKOM, Ha ONnpeaeeHHON NoyBe.
Tonbko Ha onpefeneHHoN NoYBEe BO3MOXEH C/TIOBECHbIN 06MEH, Kak 6bl HM 6bl1a obLa,
W, Tak cKasaTb, OKKa3noHanbHa AaHHas obLias no4vsa.

[...] well with the cognitive and communicative revolution in contemporary linguistics, which
emphasises the symbolic (cognitive) and communicative (interpersonal) functions of lan-
guage.

Gold is important for many reasons: it is a precious metal; it is a monetary metal; it has
symbolic value (it is important to most people that the “gold” wedding ring they wear real-
ly consist of gold and not just look gold); etc. [...] everyone to whom gold is important for
any reason has to acquire the word ‘gold’; but he does not have to acquire the method of
recognizing whether something is or is not gold. He can rely on a special subclass of
speakers.

The nature of the required minimum level of competence depends heavily upon both the
culture and the topic, however. [...] English speakers are required by their linguistic com-
munity to be able to tell tigers from leopards; they are not required to be able to tell elm
trees from beech trees.

1. the syntactic markers that apply to the word, e.g., “noun”;

2. the semantic markers that apply to the word, e.g., “animal”, “period of time”;

3. a description of the additional features of the stereotype, if any;

4. a description of the extension.

What it means to say that being striped is part of the (linguistic) stereotype of “tiger” is that
itis obligatory to acquire the information that stereotypical tigers are striped if one acquires
the word “tiger,” in the same sense of “obligatory” as that it is obligatory to indicate wheth-
er one is speaking of lions in the singular or lions in the plural when one speaks of lions in
English.

[...] a stable connection of meanings, i.e. one that is not created online but reproduced,
entrenched in collective memory at the level of lexemic specificity.

[...] kind of collection of trivial bits of information about an object, accompanied by the
establishment of the place of the object’s name in the lexical system of the language, gives
an extensive characteristic of the subject, involves it in an extensive network of relation-
ships, reconstructs its socially entrenched linguo-cultural picture.

[eno 6b1N10 He TONbKO B OTIMYMAX GONBKIOPHOIO C/I0Ba OT IMTEPATYPHOro, HO Npexae
BCEro B OpMEeHTaunun TpaguLMOHHbIX NeKCUKorpadnyecknx (KTakCOHOMUYECKMXY)
TONKOBaHWI Ha HayyHble AedUHULMU, MOCTPOEHHbIE MO MPUHUUNY yKa3aHus
HEeO06X0AMMBIX N [OCTATOYHbIX MPU3HAKOB AN MAEHTUDMKaLMM 0603Ha4YaeMol C/I0BOM
peanum U OpMEHTUPOBAHHbIE Ha Hay4Hble 3HAHUA O MUPE N O6BEKTUBHOE UX
npeacrtaeneHue. 3a aTMMM onpeneneHnssiMm CToA YYEHbIN, a He 06bIYHbINA, CPEaHWUNA,
«HaWBHbIN» HOCUTENb A3bIKa.
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The ESL (Ethnolinguistics School of Lublin) understanding of metaphor is indeed more
traditional than the CMT understanding. Instead of regarding as metaphorical everything
that is not directly available to sensori-motor experience, it regards as metaphorical such
linguistic acts in which a speaker actively remoulds an aspect of the culturally situated,
conventional picture of the world.

“[...] holistic messages with a topic, sender, receiver and a communicative context. Texts
contain both systemic features and manifestations of social conventions (stylistic and ge-
neric norms), as well as individual features, which result from the creativity of the speaker.
“[...] composed of the socially entrenched, belief-based knowledge of the world, common
to the speaker (sender) and the hearer (receiver).

“[...] is decided by the knowledge of beliefs relating to the animistically understood nature
and to the principles of behaviour with respect to it.

“[...] the identification of categories such as weeds and corn derives from the pragmatic
outlook onto the plant world typical of a farmer.

1. In different societies, and different communities, people speak differently.

2. These differences in ways of speaking are profound and systematic.

3. These differences reflect different cultural values, or at least different hierarchies of
values.

4. Different ways of speaking, different communicative styles, can be explained and made
sense of, in terms of independently established different cultural values and cultural priorities
The values that people hold are fewer in number than the much larger set of specific atti-
tudes and beliefs that they express and endorse. Values are not equal in importance but
they form a hierarchy of importance for each individual, group, or culture, with some values
being more important than others. Values have some stability about them but they may
change in relative importance depending on changing circumstances. They are not cold
cognitions but are linked to the affective system. People feel happy when their important
values are fulfilled; angry when these values are frustrated.

“[...] it seems dubious whether the elementary existential experience of a human being
could be reduced to mere experience of bodily functions, without regard for the psycho-
logical aspect of the mother-child relationship. The relationship leads to bonds of a social
and cultural nature.

They [values] guide the construction of the image of reality by the experiencer and con-
ceptualiser, i.e. by an individual or a community of speakers; they [values] integrate the
tradition-sanctioned worldview of that community. In effect, values constitute the cultural
and social identity of the speaker.

OCHOBHble 06BUHEHWSI MPOTUB KEPXKaKOB OTHOCU/IUCH K MX GbITOBOMY NOBEAEHWIO: BOAbI
He JapyT HanuTbes; ynaélb — OHW cpasy Py4vKy ABepU TPSMNKOW BbITUPaATb, 6yATO MbI
rpasHble Kakue [..]Takoe noBepeHue cTapoobpsaueB, CBUAETENbCTBYOLWEE O
npegnMcaHHOM ‘3aKOHOM’' cTpeMaeHUn 060cobuUTbCs, BOCNPUHUMANOCh WU
BOCMpPUHUMaEeTCsl NpuBepXXeHuamMmu opuunanbHOro NpaBociaBust NN HeEBepyLWMMN
NoAbMM Kak OCKOp6eHME: ‘CTapoBepbl HaMU MOproeani’, To eCTb 6pesroBan.

The ideas of value are articulated through language use. [...] values as cultural representa-
tions can be expressed in numerous ways, for example through ritual objects and acts.
Values are always someone’s values, the ultimate reference point being Homo loquens,
who conceptualises and evaluates reality in text and talk.

Stereotypes involve the social, prototypes the psychological organization of knowledge,
but to the extent that they coincide, prototypes/stereotypes constitute a link between the
psychological and the social organization of semantic knowledge.

The category ‘toy’ is ‘fuzzy’- because, by virtue of its semantic structure (entirely different
from semantic structure of ‘bird’) it does not aim at identifying any particular KIND of thing.
la. BcesgHOE XXMBOTHOE, B TPETb POCTa YE/IOBEKA, TO/ICTOE, KOPOTKOHOI0€, C BbITSAHYTOM
TYNOW MOPAOW (PbI/IOM) U ManeHbKMMU CBETbIMU FN1asaMun - foMallHee XXUBOTHOE,
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$YHKLMS KOTOPOro COCTOUT B MOJTYHEHUM OT HEMO MSICA, XKMPA, LLKYPbI U LLETUHBI. 16 caMka
cBuHbM la. KOHHOTauMn: ypeamepHas TenecHas TOJLWWHA; HEYUCTOMIOTHOCTD;
Hepa3bopyYMBOCTb, BCESAAHOCTb; MPUMUTUBHOE, Harnoe noeeaeHne, XxamcTBo;
HebnarogapHoCTb.

[...] BomalLHee XMBOTHOE, BbipallMBaeMoe Ha MSICO U carno, NuMTatoLLeecs 4Yem nonano, B
TOM Yucne o6befKaMu; UMEET PO30BYHO KOXY M PEAKYIO LETUHY, TIO6UT PbITb 3EMTHO U
BaNsATbCS B rpsi3n, OTYETO OHO O6bIYHO rPA3HOE.

The cognitive definition aims to portray the way in which an entity is viewed by the speak-
ers of a language, to represent socio-culturally established and linguistically entrenched
knowledge, its categorisation and valuation [...] The defined entity is a ‘mental object’.

1. “DESZCZ ‘rain’

water in the form of drops

falls from the clouds with different intensity

it may mzyc ‘drizzle,’ kropic ‘spit,’ la¢ ‘pour’ (cf. the corresponding names: mzawka ‘drizzle,
kapusniaczek ‘drizzle, ulewa ‘downpour’)

co-occurs with storm and lightning

foreboded by a twinging in the bones or the behavior of crows and swallows”

2. “STRZYGON ‘vampire’

a fright with double rows of teeth, a pale face, livid marks on the back, blood behind fin-
gernails, closed eyes

comes out of the coffin at midnight and roams the earth in silence, strangles people
appears at night and disappears when the rooster crows

can be made powerless by driving an aspen pin or a nail into its head

rosemary

Lexeme-entry: rosemary-rozmaryjan, rozmaryjon, rozmairon, (phonetic variants), maryjan,
Marsjanek, rozmarynek (morphological variants)

Explication: an evergreen shrub with white flowers, of beautiful fragrance, used in medicine,
tended by lovers, especially girls until the moment of their wedding day

Hyperonym: herb, flower, shrub

Co-hyponym: rue, rose, lilac, poppy

Collection: rosemary + a girl, rosemary + ribbons

Partitive: rosemary has white flowers

Attribute: green, rank, bushy

Quantitative: a rosemary sprig is pinned to the clothes of wedding guests

Procesual: rosemary sprouts, grows, turns green, flowers, smells

Stimulus: rosemary is dear to a girl.

We do not aspire to originality. On the contrary, good categorization is that which is the
most banal, maximally approaching the experiences, feelings and intuitions of the so called
‘simple people’.

“[...] profiling is a subjective (i.e. performed by the speaking subject) linguo-conceptual
operation, which consists in shaping the picture of the object in terms of certain aspects
(subcategories, facets) of that object: e.g. its origin, features, appearance, functions, ex-
periences, events connected with them, etc., within a certain type of knowledge and in
accordance with the requirements of a given viewpoint.

I would like to include in it not only what is seen and conceptualised in an act of cognition,
but also what is culturally established in the form of ritualised behaviour, beliefs, emotions,
valuations, etc. Also, the experiential frame contains what is contributed to experience by
individual and social memory: the viewing frame, cognitive frame, semantic frame are all
sub frames of the experiential frame.

| understand ‘viewpoint’ or ‘point of view’ as a subjective-cultural factor, decisive for the
way an object is referred to, including its categorisation, the choice of the onomasiological
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basis for creating its name and the selection of features attributed to the object in specif-
ic utterances and entrenched in meaning.

A single, isolated word or expression in English referring to some present-day concept is
studied in order to show that the cognitive process allegedly discovered is universal, valid
for all human beings even from the origins of modern humans and language [...] the wrong
assumption that Western culture and language [...] represent universals of human cogni-
tion.

[...] testing and rethinking existing theories using data from understudied languages and
regions, engaging with sociolinguistic scholarship in languages other than English, learn-
ing from other disciplines that incorporate cross-cultural approaches, engaging the di-
mensions of social organization and practice instantiated in cultures of the Global South,
and moving towards research designs that compare different places and languages.

[...] we are still at an exploratory stage in the search for a theoretically unified framework
that would adequately embrace the notion of situated embodiment and the sociocultural
situatedness of language.

[...] of defining the role of culture in language and cognition as well as in collective and
distributed conceptualizations.

Both traditions can gain important insights from each other without losing their valuable
individual characteristics.

[...] they are composed of individuals who do not all share the same cultural capital, and
who may have multiple cultural identities.

[...] influence each other through competition as well as contact.

No white man can learn our words. There ain’'t a white man in this whole country can talk
Pit River. ... Now, Modoc, or Paiute, that's easy talk. Why don’t you try them? There is quite
a few white men around here speak pretty good Paiute. | can talk Paiute, too. But Pit River,
that’s hard talk, Doc.

..there were six modes in the Pit River verb: indicative, subjunctive, interrogative, volition-
al present or future, and optative (Oh, those so-simple languages of the primitive peoples!).
“He is all right. He is not a white man. He is Spanish”. (In that part of the country, Spanish
meant “Mexican,” just riffraff to the white overlords of the ranches, only one degree above
the Indians, who were on the level of horses and cattle.)

J “He is no white man!” said Jack. “He is Indian just like us”. “What tribe?” she asked me.
“Spanish,” l answered. “Oh, dat’s all right. Spanish good people”. To her, too, Spanish meant
Mexican.

Officially, there is no such place as Siberia. No political or territorial entity has Siberia as
its name. In atlases, the word “Siberia” hovers across the northern third of Asia unconnect-
ed to any place in particular, as if designating a zone or a condition [...]. For most people,
Siberia is not the place itself but a figure of speech.

Jahai systematically favours a finer level of segmentation. It has terms for ‘upper leg’,
‘lower leg’, and ‘foot’, but no term for ‘leg’. Jahai also does not have a word for ‘face’ or
‘mouth’, but has more than fifteen simplex terms to label smaller parts, such as the eyes,
upper lip, lower lip, teeth, ‘prominent ridges on either side of the forehead’, and ‘wrinkles
between the eyebrows’.

C'est d’ailleurs cette aptitude si grande a la socialisation qui justifie toute I'éducation,
laquelle se veut en priorité une police du corps. Les attitudes, les positions, les gestes,
jusqu’a la hauteur et la tonalité de la voix, sont autant de résultats d’un apprentissage
éducatif et d’'une imitation sociale qui donnent une certaine orien tation-spatiale et mo-
rale-au corps.

There is recent evidence that perceptual processes are influenced by culture. Westerners
tend to engage in context-independent and analytic perceptual processes by focusing on
a salient object independently of its context, whereas Asians tend to engage in context-
dependent and holistic perceptual processes by attending to the relationship between the
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object and the context in which the object is located. Recent research has explored
mechanisms underlying such cultural differences, which indicate that participating in
different social practices leads to both chronic as well as temporary shifts in perception.
These findings establish a dynamic relationship between the cultural context and percep-
tual processes. We suggest that perception can no longer be regarded as consisting of
processes that are universal across all people at all times.

Generally, av- and gav- presuppose an origo along the west coast, such that av- points
roughly north (right along the coast) and qav- points roughly south (left). They point in re-
lation to the macro-scale coast, regardless of small intricacies in the coastline. Itis flipped
on the opposite coast, where av- points southward and qav- points northward.

Mensen hebben geleerd zich te oriénteren via de stand van de zon en sterren, door het
landschap liuchtjes te ‘bewerken’ zodat er aan wijzingen onstaan voor anderen of om zelf
de weg terug te vinden.

... av- and qav- presuppose an origo along the west coast, such that av- points roughly
north (right along the coast) and qav- points roughly south (left). They point in relation to
the macro-scale coast, regardless of small intricacies in the coastline. It is flipped on the
opposite coast, where av- points southward and gav- points northward... The up-down
demonstratives (kan-, sam-, pik-, and pav-) point to referents or locations above or below
the deictic origo. ... overall, “downward” when situated on the coast points toward the sea
(kan- and sam-), whereas “upward” points inland (pik- and pav-). Again, these demonstra-
tives may also have a roughly cardinal usage based on a west coast origo, then, with “to-
ward the sea” pointing west and “inland” pointing east.

Les toponymes inuit, comme ceux de la plupart des peuples chasseurscueilleurs mobiles
al'intérieur d’un vaste territoire, sont traditionnellement qualifies de « descriptifs », c'est-
a-dire de « neutres ». lls apparaissent en effet comme une description du territoire : les
formes du relief qui s’y déploient, le paysage que I'on y voit, les pratiques que I'on en a.
Les toponymes n’en constituent pas moins une forme de récit. Récit particulier, réduit a
ses mots clefs et dont le contenu principal demeure implicite, maintenu dans le non-dit.
Comme les récits de la tradition orale, les toponymes racontent I'histoire des Inuit, a travers
les lieux qu’ils fréquentent. lls ancrent leur mémoire dans un espace qui s'individualise
grace a la distinction, sur sa surface, de différents lieux qui, parce que nommés, existent
pleinement et spécifiquement. Lespace devient alors territoire, un territoire avec lequel
les Inuit peuvent construire une relation solide, par I'intermédiaire de la mémoire.

Il n'y a pas de qualité intrinséque et définitive de tel ou tel lieu, ses caractéristiques sont
au contraire en permanence remodelées, en fonction du contexte particulier du moment,
dela saison, de I'année. Méme le lac le plus poissonneux ne I'est jamais que dans certaines
circonstances et peut ne donner aucun poisson au pécheur a un autre momento.

Le territoire des Inuit se compose principalement d’axes (les itinéraires des déplacements)
et de points (les lieux) qui sont inscrits dans un réseau de relations transcendant le temps,
grace a la mémoire que retient le territoire (Collignon 1996a, 96-103). Porteurs de la
mémoire des incidents passés et des Inuit d'autrefois, les lieux sont les dépositaires d’'une
large part de I'histoire des Inuit, dont il faut par conséquent analyser la dimension géo-
graphique. Il convient pour cela de considérer comment le temps et I'espace sont imbri-
qués dans les discours sur le territoire. Ces discours sont de plusieurs types : récits de la
tradition orale, descriptions au quotidien des espaces parcourus, des lieux traversés et
des itinéraires suivis, mais aussi ensemble des noms de lieux qui constituent le bagage
commun d’un groupe particulier.

... is a multiple analogy involving horizontal north-to-south space, vertical space, horizon-
tal east-to-west space, the river in contrast to the forest, and even the procession of past,
present, and future time. ...The upriver south was a source of positive energy, goodwill, and
economic benefits, as was the sky itself. The downriver north was a realm of cold, ill will,
and death that merged with conceptions of the underworld. ... The river’'s edge was a
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source of summer bounty, while the forest - the setting for the group’s more austere winter
hunting treks - was a place of comparative danger and lack. Time itself was conceptualized
as an ever repeating cycle of birth and rebirth in which the future - unseen though predict-
able - existed behind the present, ever repeating the past. Superimposed on these con-
ceptions of space and time was the personal geography of Ket family and ethnic space.
... the default strategy resorts to a set of four horizontal quadrants, whose arrangement is
recalculated in each new setting. Ultimately, this four-term system can be shown to be
motivated by the structure of the environment, of which certain features appear to be-or
to have been in the past-culturally significant, and hence cognitively salient. The asymme-
try of the land/sea contrast is a daily reality for these populations, who dwell mainly on
coasts, and whose diet combines root crops and seafood. And the art of navigation, so
deeply entrenched in the history of Oceanic cultures, has made it possible to organize
space along another asymmetry, namely the path of the strongest winds.

... the sources for direction terms come from salient features in the environment of the
speakers, be it natural or cultural. It is common to see the relevance of the movement of
the sun ..., but it is the riverine and wind systems that greatly affect the everyday lives of
the Austronesian communities, as most of the economic activities of the speakers relate
to the wind and the sea.

Le caractére général des langues américaines consiste en ce quelles réunissent un grand
nombre d’'idées sous la forme d’un seul mot; c'est ce qui leur a fait donner par les philo-
logues américains le nom de langues polysynthétiques. Ce nom leur convient a toutes (au
moins a celles que nous connaissons!), depuis le Groenland jusqu’au Chili.

... the essence of polysynthesis, both the fundamental features which might most usually
define the type, and other features that are often associated with it, have remains a topic
of ongoing discussion.

What is common to these holophrastic languages is relatively open-ended verbal mor-
phology that takes over many of the functions of syntax in analytic languages.



